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Parashat Vayera
January 6, 1940

3T T OON VOR TBRM MO8 oPYR AT
TXPH YD ON PR RN O w13 08 1o wn

=0 [ AR T 9385 Y N3 S0P ITIaPmY MY

Y 3N TP PR TR 0K WY 85 o8
32 0K DN TN SR D 98 T ST .oy
U3 DN RWWIY DD CPn Ayne SR SRewee
(r-a o8 Rainhialantialimia

D32 DITIAD DYy MY @3N YT O ow) e
Ralghn i iitap)]

MIsE wuw RS SN w oy S o movw ap pand 7R
O3 DN DY s SmN PN e wie 1b e
D Ty A25m on vio b

JURIY 93 Py Prya oopnt Ton rb wnm o%om ux BaN
DDA MR TEN O"ARY T ATnn
PYIE) TIBNY WD 12 3 0D Kow 1POm pr N b X 0 0D
D "IN RED 1N (0, mwna) PIDET DY ( Mpos 193 1w NN mwAm hp
M2 O3 TOM D RV YT TOM 0 REMY 8OR DRIM5 ONTD PR RS M
MR TON KD P PY RS PTA ATPD 1D NI DAY DY N N
DB NP N TR P IR IDRY nb

P12 85D WK RW OYIP KD 05 NPMT O 1702 D9SEMD BN ]:'p
WMWY WY WK 5D AR W measm omon pon 1ab
WON R OMRY N3P Y DB O3 P71 ,a% DY PTa DN 1w
DR PRWD ANY TONN 11 DT WM P71 ,DMER Tn &S Wb
ONRY M NEp D30 50 Syw Moehan” DX R3S Sou Nt nywn

50 My mna poyh BY mwp MUEn TOnY onw 7353 8
TV P ,DWW DY M RDD DR i Dy IR, meyd by wN
oS RIomY annY RS i

o MIAMew oS R DYS MW anST WEn mwn R p‘p
pe) "TIT UR YOR ORI SR OPRN AT T 1w o0

SRS W TEPWR R T Sy 00 ,0mn T aenad R MY e
1T

DROINIY DR "D UAWR aTEYD M0 wpn mwn SR wnw R
- Y wnw XY .DYR M NI M IR P OIN WP TTRYD Donman
SR TTEYD RO T RN IED M I8P

MY DPPRR 3T N IPTNN ORI 33 DN O i T b
SR DI N DAY I APION Y AT A T IR DU
orsy mn oW oY nraa ot orby My Mwn weo SN
JIM R0 SR D3 0D P DBt 2 P o RN s

Page 1



“God (Elohim) spoke to Moses, saying to him, ‘Tam YHVH. I revealed Mjse{f
to Abraham, Isaac, and Jacob as God Almighty (E! Shaddai), and did not
allow them to know Me by My name YHVH. I also made My covenant with
them, promising to give them the land of Canaan, the land of their sojourn,
where they lived as foreigners. . . .”

“Moses related this to the Israelites, but because gfrhe:’r shortness of
breath and their hard work, they could not hear him.

“God (YHVH) spoke to Moses, saying, ‘Go, speak to Pharaoh, king of
Egypt, and he will let the Israclites leave his land.” Moses spoke, inzerrupt-
ing the revelation. ‘Even the Israelites will not listen to me,” he satd. ‘How
can I expect Pharaoh to listen to me? I have no self-confidence to speak.’

“God (YHVH) then spoke to Moses and Aaron. He commanded them
regarding the Israelites and Pharaoh, king of Egypt, so they would be able
to get the Israelites out of Egypt.” (Exodus 6:2-13)

Rashi (ibid.) explains: “God commanded Moses and Aaron to lead the
Jewish people gently, to sustain them.”

Woe need to understand how the events described in the text follow one
another., If the Jewish people did not listen to Moses because of the suffering they
endured under Pharaoh, why then should Moses and Aaron have to be commanded
to lead them gently? Furthermore, what was to be gained from leading them gen-
tly, if Pharaoh was still torturing them, God forbid?

In the morning service, in the blessings over the Torah, we pray, “Grant
us to’day and every day grace, loving-kindness, and mercy in Your eyes and in the
eyes of all who look at us, and bestow beneficent kindness upon us. Blessed are
You, God, Who bestows beneficent kindness upon His people Israel.”

We seek grace first because grace is given without regard to merit, even to
someone who, God forbid, does not deserve to be saved, as it is written (Sanhedrin
108a; Genesis Rabbah 29:1), “And Noah found grace in the eyes of the Lord.”
(Genesis 6:8) Noah was not worthy of salvation, but nonetheless he found grace in
the eyes of God.

After grace we ask for loving-kindness, for as we know, loving-kindness
is boundless, extending equally to the undeserving as to those who are deserving of
it. Mercy, howevcer, contains an element of judgment. Mercy is not made up entirely
of judgment, nor is it all boundless forgiveness that embraces the undeserving.
Mercy is extended only to someone who is at least partially deserving of it.

We need to pray in this particular order because it is obvious that we our-
selves are quite undeserving. Not only are we unable, because of the trouble we are
in, to bear examination by a judgmental eye and expect any deserved reward, but
even under examination in a merciful light our lives are so undeserving that we
must resort to begging grace and freely given kindness. All of this is because of the
terrible suffering we endure. So we pray first for grace and loving-kindness, which
will save us from the agony that makes it impossible for us to reach any level of
entitlement. Only then will we have the resources to become deserving of at least
alittle mercy. Not only does the profound suffering of our current circumstances
make it impossible for us to busy ourselves with Torah and do everything that we
are supposed to do, but even the duties we do perform are devoid of living spirit.
They are done cheerlessly, grudgingly, and without joy, God forbid.
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When our teacher Moses said to God, “O Lord, why do You mistreat
Your people? Why did You send me? As soon as [ came to Pharaoh to speak in Your
name, he made things worse for the people. You have done nothing to save Your
people,” (Exodus 6:1) God (Elohim, the attribute of Judgment) answered, saying
“lam God (YHVH, Mercy).”

In this verse God of Judgments speaks to Moses, saying that as the God of
Mercy He is foretelling that the Jews will be treated mercifully, that the severity of
their suffering has earned them areprieve, and that their exile will end earlier than
originally ordained, as is well known. The verse is telling us that even God of Judg-
ments had to admit that the Jews had earned some remission, in the form of Mercy
mixed with fudgment.

When Moses conveyed God’s message to the Jews, however, the Jews
would not listen to Moses “because of their shortness of spirit and their hard work.”

Their response was cheerless and joyless, This explains why they needed to be led
with a more gentle hand. Whenever the Jews earned God's mercy only through
suffering, their response was always “short of spirit,” and devoid of life. This is why
they could not hear Moses: because of the lack of spirit that affected everything
they did. Therefore, “God (Y VH, Mercy) spoke to Moses and Aaron. He com-
manded them regarding the Israelites.”

Earlier in the chapter it was God (Elohim, Judgment) Who first spoke,
saying, “l am God (YHVH, Mercy).” In the second part of the text, however, it s
God-——Merciful—Who speaks right from the outset, saying, “He commanded
them regarding the Israelites.” And so, Rashi explains, “God commanded Moses
and Aaron to lead the Jews gently.” It was imperative to change the order of things.
At this time the order could not be Judgment followed by Mercy, because the
Jewish people had to be led gently right from the beginning.
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Parashat Bo
January 13, 1940
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“God said to Moses, ‘Come to Pharach. I have made him and his advisors
stubborn, so that I will be able to demonstrate these miraculous signs among
them. You will then be able to relate to your children and grandchildren how
I made a mockery nggypz, and how I performed miraculous signs among
them. Then you will know that { am God.”” (Exodus 10:1)

Rashi explains that the words “how I made a mockery of Egypt” mean
“how I played and toyed with the Egyptians.”

In a well-known Midrash (Megillah 10b) we learn the following: That
night, while the Egyptians were drowning in the Red Sea and the ministering angels
in heaven wanted to sing their established song, the Holy Blessed One said, “The
works of my hands drown in the sea, and you want to sing?” And so, on that day, the
angels were forbidden to sing, because God does not rejoice in destruction, even
when it involves the downfall of the wicked. So how can it be that in our text God
is saying, “You will tell your children and grandchildren how 1made a mockery of
Egypt, and laughed at their downfall?” _

The answer might be found in God’s words to Moses by the sea: “Speak to
the Israelites and tell them to turn back and make camp. . . . [ will triumph over
Pharaoh and his entire army, and Egypt will know that1am God.” (Exodus 14: 1—4)

Atthe Red Sea, we read, “Egypt will know that I am God,” whereas in the
verse previously quoted (Exodus 10: 1) itis written, “You will know thatIam God,”
meaning “Israel will know thatI am God.”

Perhaps God does not refrain from rejoicing in the downfall of the wicked

if the downfall also conveys an important lesson to Israel.
Throughout history, jewish people have suffered so much anguish, on so

many occasions, simply so that they would be purified in the process, and aroused
to the fear of God. But during the Exodus from Egypt, as the Jewish people
approached redemption, God said, “This time, it is My great pleasure and joy to
bring awareness and knowledge of Myself to the Jewish people, through tormenting
and afflicting plagues upon the Egyptians, and not the Jews.”

The situation at the sea, however, was different. There the Jews were told,
“Turn back and make camp. . . . Fwill triumph over Pharaoh and his entire army,
and Egypt will know that I am God.” In this case God did not rejoice, because His
desire for the Egyptians to know Him is nothing like His yearning to be known by
the Jewish people. In our tradition it is well known that the world was created
because of God's yearning to be known by the Jewish pcople—*Because I want
them to know Me.” As well, God did not rejoice in the drowning of the Egyptians
in the sca, because by the time the Jews had reached this point, they were no longer
being tortured.

With this we can answer the question posed by our carly sages, of blessed
memory: Why was Pharach punished for being stubborn, when the text tells us
plainly that he had no free will? God often says of Pharaoh, “I have hardened his
heart, so that he will not obey.” But now we can understand it without too much
difficulty. If the Jewish people can be punished, tormented, and abused so often
without any fault to be found in them, but simply in order to make them aware of
God and to awaken in them the fear of Him, then Pharaoh also can sufter a little, so
that Israel may know that “l am God.”

“Come to Pharach . . .”says God, “And if you are wondering how I can
punish Pharaoh when he really has no free will, as it is written, ‘1 have made him
and his advisors stubborn,’ then let me tell you. I will demonstrate these miraculous
signs among them, and then you will be able to tell your children and grandchildren
that Iam God. And 1do it with such glee and take such joy in Egyptian suffering,
because through it I am teaching you and your children something new, for you
will know that [ am God.” From this it follows that Pharach can be punished regard-
less of his lack of free will.

Iam unable to recall any more of my words on this matter.
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Parsahat Beshalah
January 20, 1940
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“And God goes before them—by day, with a pillar of cloud, to guide them

along the way, and by night, with a pillar of fire providing them with light—

to travel day and night. Neither the pillar of cloud by day nor the pillar of
fire at night Jeave their station in front of the people.” (Exodus 13:21)

Until this verse, all the preceding textis stated in the past tense, asin: “When
Pharach let the people leave . . .” (Exodus 13:17); “Moses took Joseph’s remains
withhim . . .7 (ibid. 19); “They traveled on from Sukkoth . . .”(ibid. 20). But this
verse, “And God goes before them . . ", is the first place in which the text speaks
in the present tense.

We learn in the Midrash (Genesis Rabbah 51:2) that the phrase “And God”
always connotes “God and His court of law.” And so we ask: What aspect of judg-
ment was hinted at in the verse “And God goes before them . . .”2 The fire (judg-
ment) was for the Jewish people’s own good, since it lit up the darkness for them.
What then is so judgmental about the text, connoting God and His court of law?

Rashi explains that the verse “And these are the laws that you must set
before them,” (Exodus 21:1) means that the laws should be sct out like a table laid
before them, so that each individual should find the Torah arranged plainly and
clearly for him according to the level of his intelligence. This is also what is meant
by the words of our text above, “And God goes before them.” God and His court
of law are “before them,” adjusting and setting the judgments according to the level
of need of each individual Jew. This is why the fire—i.c., the judgment—is plainly
and clearly beneficial, lighting the darkness for each person.

We must always use the judgments and suffering we endure properly,
utilizing them to worship God, to keep going day and night. We learn this from that
part of the text that speaks in the present tense and refers to the necessity for the
Jewish peop]e to keep going, day and night. Furthermore, from what we have
already said the deeper implication becomes plain and clear: Not only when the
going is soft and easy must we go in God's ways, climbing higher and higher spiri-
tual heights, but also when, God forbid, we are in pain and darkness. For when a
person enjoys generous good fortune, it is easy for him to worship God joyously,
passionately, and with love. Nevertheless, when he is suffering, God forbid, he
must take advantage of that situation also, to worship God with his broken heart
and with an outpouring of the soul.

We learn in the Talmud (Berachoth 3a): “When R. Jose entered one of the
ruined houses of Jerusalem in order to pray, he heard a heavenly echo.” In the same
Talmudic passage we learn that R. Jose was told by the Prophet Elijah that the heav-
enly voice speaks not only in the ruins, but whenever Jewish people go into syna-
gogues anywhere, in order to pray. Why then did R. Jose not hear this echo when
praying in his own synagogue?
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We do not presume to understand the essence of R. Jose’s experience,
but the lesson in it for us is this: It was preciscly because R. Jose was praying amidst
the ruins of Jerusalem, because his heart was broken in response to the destruction
around him, that he was able to hear the heavenly echo. And so it must be with us,
when commerce is brought to a standstill and businesses are closed, God forbid. It
mnay indeed be a very sad and bitter reality—for, after all, the Jewish people need
and deserve alivelihood. Nevertheless, regardless of the reason for our having so
much free time, let us not waste the time or the opportunity. If there is nothing for
us to do, then let us recite the Psalms, and so forth. Let us keep going, day and
night. And God Who is merciful will have mercy, and will turn the judgments
around so that they become entirely beneficial, “going before them,” to meet each
individual need.

With this, we may possibly answer another question. It is taught in the
Talmud that the manna that fell from heaven was used to judge arguments and
disputes that occurred among the Jewish people. For instance, we learn in the
Talmud (Yoma 75a): “If two men both claimed to own the same slave, the issue
was decided by watching to see into which litigant’s house the slave’s portion of
manna fell.”

Why was it, then, that we did not determine the halachic (legal) time of
changeover from day to night simply by looking to see whether we were following
apillar of cloud or a pillar of fire? It should have been obvious which pillar we were
following. From this observation we should have been able to calculate the period
between sunset and nightfall to the exact satisfaction of all the legal requirements.
Why is it, then, that the precise moment of nightfall is still legally undetermined?

As we have learned, the phrase above, “God goes before them by day ., .”
means not only that when it is really daytime the pillar of cloud is there and the
pillar of fire is not, “before them” means “according to their needs.” And so it is
possible that there were times when the Jewish people for one reason or another
could not see so well, although it was still daytime, and so the pillar of fire came to

light the way for them.
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Parashat Mishpatim
(Shabbat Shekalim)
February 14, 1942
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“And these are the Judgments that you must set before them.” (Exodus 21:1)

Welearn in the Talmud (Berachoth 3a); R. Jose said: “I was once traveling
on the road, when I entered into one of the ruins of Jerusalem in order to pray.
Elijah the Prophet, of blessed memory, appeared and waited for me at the door
until I had finished my prayer. Whereupon, he said to me. ‘Peace be with you,
master!” And I replied, ‘Peace be with you master and teacher!” He said to me, ‘My
son, why did you enter this ruin?’ Ireplied, “To pray.’ . . . He said to me, ‘My son,
what sound did you hear in this ruin?’ I replied, ‘Theard a Divine Voice, cooing like
adove, saying, “Woe to Me, that Irazed My house, burned My temple, and exiled
My children among the Gentiles!”” He said to me, ‘By your life and by your head!
It is not only now that God exclaims thus, He does so thrice each day! And even
more than that, whenever Jews go into synagogues and studyhouses and respond,
“May His great name be blessed!” the Holy Blessed One nods His head and says;
“Happy is the king who is thus praised in his house! Woe to the father who banishes
his children, and woe to the children who are banished from their father’s table!™”

We have previously discussed why R. Jose hcard the Divine Voice only
when he was praying amidst the ruins, even though the Holy Blessed One speaks
thus three times every day. For behold! A Jew, tortured in his suffering, may think
he is the only one in pain, as though his individual, personal pain, and the pain of all
other Jews, has no affect Above, God forbid. But, as the verse (Isaiah 63:9) says,
“In all their pain is His pain,” and as we learn in the Talmud (Hagigah 15b) in the

name of R. Meir, “When a person suffers, to what expression does the Shechinah
(Divine) give utterance? ‘O woe! My head, O woe! My arms.”” In sacred literature
we learn that God, as it were, suffers the pain of a Jew much more than that person
himself feels it.

Possibly because God is infinite—and hence unknowable in the world—
His pain at the suffering of Jewish people is also infinite. Perhaps it is not just im-
possible for any human to feel such immense pain, it is impossible even to appre-
hend the level of God’s pain, to know that He bears it. Just to hear God’s voice
saying, “Woe to Me, that [ razed My house, burned My temple, and exiled My
children among the Gentiles!” is impossible, because it is beyond the boundaries of
human comprehension, It was only when R. Jose entered into the devastation of
one of the ruins of Jerusalem, letting go somewhat of his self-centeredness, that
the boundaries restricting his perception were also destroyed and he was able to
hear the voice of God. Even then, he heard only a little of the voice, for, as he said,
“Iheard a Divine Vaice, cooing like a dove,” while we know from the verse (Jeremiah
25:30) “God roars, howling over his city,” that God roars, as it were, like a lion,
over the destruction of the Temple.

And so, the world continues to exist steadfast, it is not obliterated by God’s
pain and His voice at the suffering of his people and the destruction of His house,
because God’s pain never enters into the world. This could explain the teaching in
the Midrash (Lament. Rabbah, Intro. 24.): “At the hour of the destruction of the
Temple, God wept, saying, ‘Oh! Woe unto Me, what have [ done? [ brought my
Shechinah (Divine Presence) down to dwell below, for Israel’s sake, and now 1am
retreating to My original position, to be the laughingstock of Gentiles, reviled among
creatures.” At that moment the angel Metatron appeared, and falling upon his face
he begged, ‘Master of the Universe, allow me cry, and then You need not cry.’
God replied, ‘If you do not leave Me to cry now, [ will go somewhere you have no
Permission to enter, and I will cry there, as it is written (Jeremiah 13:17): “For if

37

you listen not, My soul will weep in mistarim (concealmenty).
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In the Midrash (Tanna D’bai Eliyahu Rabbah 17) we learn: “Why does God
Weep in private? Because it is unseemly for aking to cry in front of his subjects.” Ifthe
only reason the angel Metatron asked leave to cry in God’s stead was because it is
unseemly for God to cry publicly, the angel could simply have left God’s presence,
leaving God to cry privately. But with what we have said above, it may be explained
thus. What the angel meant is that it is a shame for his subjects that their king should
have to cryatall. But since His pain s, as it were, infinite—pain greater than the world
Candiscern— and consequently cannot enter the world, so the world doesnot even
tremble at it, the angel made his proposal, saying, “Allow me to cry, and then You
need not cry.” Although angels are messengers of God, through whom God performs

His acts, this is why this angel wanted to be allowed to do God’s weeping, asit were,
to introduce itinto the world, so that God, as it were, would not have to cry: because,
no sooner would the world listen to the sound of God’s crying, as it were then it
would hear and explode! If but a single flash of God’s pain, as it were, would enter the
world, all His enemies would be scorched. At the Red Sea, the Holy Blessed One
said to the ministering angels (Talmud, Megillah 10b), “My handiwork drowns in the
sea, and you want to sing?” And now, when the Jewish people are drowning in blood,
the world continues to exist? “Allow me to cry,” said the angel, “and then You need
not, because Your crying would no longer be necessary.”

At the time ot the destruction of the Temple God wanted to atone for the
sins of the Jewish people, but it was not yet a time of salvation. So, He said to the
angel, “I will go somewhere you have no permission to enter, and [ will cry there.”
Now, the painis so great, the world cannot contain it; it is so far beyond the world.
God's pain and suffering have increased so greatly, they are beyond even the angel’s
ability to perceive it, even he cannot see God’s pain. We learn in the Talmud (Hagigah
5b): “The Holy Blessed One has a place for weeping. It is called Mistarim. . . .1s
there such a thing as weeping before God; has not R. Papasaid, ‘“There is no griefin
the presence of the Holy One, blessed be He'? There is no contradiction; Mistarim
refers to inner chambers, while R. Papa is referring to outer chambers.” The
Maharsha (ibid.), in his commentary, teaches that the “inner chambers” refer to the
sephirah of Binah (Understanding). It is understandable according to what was said
earlier, because the sephirah of Binah is described in the book of the Zohar (Intro.,
1a) as “open to inquiry but closed to comprehension.” Because it is beyond the
capacity of the mind to comprehend, God’s pain is, as it were, hidden from the
angel and from the rest of the world.

This, though, is the difference. We spoke last week about the Torah,
which, before it was given on Sinai, was referred to as a “hidden treasure,” notasa
precious object in a treasure house. We explained that it was incomprehensible,
hidden by its own greatness. At the time of the destruction of the Temple, even
though God’s pain was, as it were, hidden even from the angels and from the whole
world, it was not incomprehensible due to its immensity. Note the word “cham-
bers”—how the text uses the phrase “inner chambers,” because everything exists
here in this world, in the Torah. Since, as we explained last week, the Torah was
given on the Sabbath because everything had to be compressed and constricted for
the sake of the Jewish people, it means that through the Torah absolutely anything
can be revealed in the world. This includes even what has been concealed within
“chambers,” hidden by the vessels containing it.

We learn in the Mishnah (Ta’anith 2:1): “What is the order of service for
fast days? The ark, which houses the Torah scroll, is taken out into the open space of

Page 17



the city.” In the holy Zohar (vol. III, 71a) we learn that in times of trouble, may the
Merciful One protect us, the Torah scroll was even taken out of its ark. Besides the
reason given in the Talmud, to publicize the fast, it may be hinting at what we have said
above. Through the Torah we are capable of revealing even the most sublime and
concealed Light, even that which is usually hidden from the world because it is so
exalted. It can even reveal God's pain and His weeping, as it were, over the pain of the
Jewish people. Then, as itis written (Psalms 94:4), “All who have wrought evi will
crumble,” and our salvation will be revealed swiftly, immediately, and forthwith.

It is possible that this is the meaning of the verse (Psalms 22:2) “My God,
my God, why have You forsaken me, so far from me, my salvation, the words of
my pleading?” Of course, we believe that You will save us, that You have not for-
saken us completely, God forbid. But, in feeling “forsaken,” we refer to our salva-
tion that is so far away and the suffering that just goes on and on. The psalm continucs,
“You are holy; You dwell in the supplications of the Congregation of Isracl.”

We learn in the teachings of the holy Rav, R. Shneur Zalman of Liadi, of
blessed memory, that kadosh (Holy), is an expression of separateness and distinc-
tion, asin (Deut. 22:9) “Do not plant different species in your vineyard . . . lest the
yield of both the crops be tukdash (condemned).” Meanwhile, as Rashi explains on
the verse (Genesis 38:21) “There was no kedesha (prostitute) here,” kedesha means
separated and distinguished for a single purpose.

This, then, is the meaning of God’s Kedusha (Holiness): that He is separate
and distinct from all worlds. Thus, the verse reads, “Why have You forsaken me
-+ - You who are holy [i.e., separate and distinct]?” But the truth is, “You dwell in
the supplications of the Congregation of Israel.” You are to be found in Torah and
in the prayers of Jews, which are called “the supplications of the Congregation of
Israel.” But how can You bear the humiliation of the Torah and the pain of the Jewish
people, who are being tortured only because they observe the Torah?

Therefore, it is incumbent upon us, the Jewish people, to grasp the Torah,
wherein is the Holy Blessed One. By entering into the Torah, by learning it and
Observing its commandments, we are actually entering into God’s presence. Then
His weeping and His voice, as it were, which laments our suffering, will be re-
vealed, and all evil, like smoke, will just disappear. Itis true that in times of suffer-
ing it is very difficult to learn, and there are Jews who find it difficult to observe
certain commandments. But the Jewish people have been skilled at suffering for
ages, and have never slackened their observance of Torah and its commandments.
Speaking generally, the Torah was not given to us on condition that when things go
well for us, we will observe it, and when things are bad for us, God forbid, we will
abandon it, God forbid. God is always our God, and we will always learn His Torah
and observe His commandments.

Let us return to our previous discussion. Through the Torah that we learn
and observe, God’s voice, roaring over the destruction of the Temple and the Jew-
ish people, will be revealed and salvation will come hurriedly and swiftly. For He,
God, and His voice, which are in mistarim—concealment, at the level of “My soul
shall cry in mistarim”—will be revealed through the Torah, because although the
Torah was once a “hidden treasure,” nonetheless it was revealed to the Jewish
people. All the holiness of heaven can, likewise, be revealed through the Torah.
Furthermore, Torah not only brings about a revelation of God and of His weeping,
it also sweetens all the pain and judgments. At the simplest level, the sweetening of
judgments is the reward for learning Torah, as is promised (Leviticus 26:3): “If you
follow My laws and are careful to keep My commandments, I will provide you
with rain at the right time. . . .

»
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Aside from that, as we learn in sacred literature, sin does not just draw din
(judgment) down in retribution; sin and din are intrinsically connected. Similarly,
the good brought about by observing Torah and mitzvor (commandments) is not
just areward; goodness is intrinsically and essentially a fact of Torah and mitzvot.
For example, in the book Sha’are Orah (intro.), we learn that anyone who knows
how to concentrate upon the meaning of his prayers has the keys to open all the
gates of heaven in his hands. Since the flow and revelation happen through the letters
and the names of God, when a person knows how to combine them, he is able to
repair the conduit and restore the flow of abundance. Similarly, with Torah and
mitzvot, good does not come only by way of a reward, but happens intrinsicalty. So
it is with this. Aside from the rewards it brings with it, the Torah unifies all the
voices into one voice, which is the voice of the Torah.

We learn in the Midrash that God’s voice at the giving of the Torah went
from one end of the world to the other. We also learn that the Jewish people heard
God's voice coming from all directions—east, west, north, and south. Besides the
literal explanation, this hints to us that we should not think the physical world too
distant from and antithetical to the Torah, for this is not so. We can hear the Torah
coming from everywhere in the world because the world was also created at the
word of God. His word is the very essence of the world. It seems otherwise only
because people utilize the world evilly, destroying thereby the world that was cre-
ated with ten Divine statements. But he who uses the world to do good finds him-
self being assisted by the world in his Torah and in his worship.

In the Talmud (Baba Kamma 72b) we learn; R. Nachman said to Rava:
“The reason why I did not tell you this in the morning was because T had not yet
eaten beef.” Through eating meat, his knowledge of Torah increased. The simple
reason for this is, as everyone understands, the living soul dwells inside the body,
while the human mind, which is the seat of the soul, reposes in the brain. When

a person’s brain is starved, it is difficult for him to acquire Torah, but when he
eats as much as he needs, his mind is strengthened and gains the power to com-
prehend, and it becomes easier to increase his knowledge of Torah. Thus it seems
that bread and meat can enable a person to hear the Torah. But at the time of the
revelation of the Torah, the voice of Torah was heard from the whole world.
Even now, a person can still hear the voice of Torah coming from everywhere in
the whole world—not just from those parts of the world that merge with him
and become a part of his body, as through eating and drinking, but also from the
world that is external to himself,

The world was created at the word of God, and the Torah is the word of
God. Truly, He, God, is One, and His word is One. The whole Torah was included
in the Ten Commandments, and the Ten Commandments were uttered in one
word, as is written in the Midrash (Yalkut Shimoni 250). Likewise, God’s word at
the creation of the world and God’s word at the giving of the Torah are the same,
one word. With hishtalshelut—the process of becoming physical in this world—
the word of God separates into two elements, two manifestations of speech. For
the world, God’s word becomes the mitzvot (commandments) to be observed by
mankind and commands to the created world to come into existence. At God’s
decree the sun shines by day and the moon at night, and so forth. For the Jewish
people, God’s word becomes the Torah and mitzvot that sustain them and the world.
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When examined at a higher level, the Ten Commandments are one word
and the ten statements of creation are one. On the first day, everything was already
created, as Rashi explains (Genesis 1:1). When examined at a still higher level, the
word of the ten statements and the word of the Ten Commandments are also one
word, because He and His word are One, Justas He is One, so all His words are
also One,

A person who is elevated and united with the single voice of God in the
Torah can hear the voice of the Torah from everywhere in the world—from the
twittering of the birds, from the lowing of cattle, and from the voices and cacophony
of people. Out of all of these, he hears the voice of God in the Torah. At the revela-
tion of the Torah, it is written (Deut. 5:18),“. . . They heard a great Voice thatdid
Rotcease. . . .” Rashi (ibid.) says that the Voice giving the Torah never ceased and
canalways be heard. Because it goes on forever and can be heard from everything,
thus all evil is elevated to good. All the evil speech and evil doctrines spoken by the
enemies of Israel are transformed into the voice of the Torah, because they also
existin the world. Their vitality is drawn from the voice of God in the Torah, which
has branched out into evil words. It is simply that the words of admonishment to be
found in the Torah have become physical and manifest to the point where the
€nemies of Israel-—these ones or those ones—-can talk of physically beating and

inflicting pain on a Jew, God forbid. When everything is unitied with the Torah,
they also are elevated to become the voice of Torah, and all evil is sweetened.

Toreturn to the verse with which we opened this chapter, “And these are
the judgments that you must set before them,” Rashi (ibid.) explains that wherever
the phrase “And these” is used in a sentence, it adds something to the previous sub-
ject, in that it forms a continuation of it. Here, the phrase “And these” adds these
laws to the previous ones. Just as the previous ones, the Ten Commandments, were
given at Sinai, so these too are from Sinai. With Torah, we can fix those words that
are judgments, as is written (Il Kings 25:6): “And they spoke judgments to him

The jud gments must be set before the people according to their needs,
and not, God forbid, in opposition to them. For these judgments also are from
Sinai, and they are also the voice of God. It is just that they have branched out into
din (judgment), into words, and even into the evil deeds of the enemies of Israel. In
the Midrash (Tanchuma, Exodus, Ki Thissa 3} we learn: “Moses said to God, ‘But
once Tam dead, I will not be remembered.” God replied, ‘I promise you: Justas
you are standing here now, elevating them and teaching them the chapter of the
shekels, so every year as they read the chapter of shekels before Me, it will be though
you were standing right here elevating them.”” The Midrash explains that this is
why the verse in the Torah does not say “count/raise their heads” but rather “You
will count/raise their heads.” (Exodus 30:12) When, God forbid, there is fear lest
there be a plague due to the census, their heads can be lifted through reading the
Torah, because everything may become Torah, and everything can be sweetened
into good,
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DONNY2 T3 PhnY TP WY WR NN T
oYW 92 2 23M T2 TP OWR .omisnR
O3NS P OO KT BT YI Oy ARl POnR
TPYR T W PRI 27200 TR 720 T TRON T
NIERR PERY 13 AR NRn Rwn? 79N 0 1N
-1 112 oM7) JIownN 87 owwn

by 9t DN TPAR A ANy 00ph P T T oaw AN IR
Do’ 593 R IMAN T R DPD 500,01, o "DDWT A
by T AT N any oopb why i Som
bRy 33 TR DA ITY T 5 T AN WD v Ay
JING WD 1 e ow)
YoODn SN A" (v men vl RN RIPRY N1 NTEMD M)
PG ORY DAL Y DBwAw opand 0ab NN prayw abyn e
DR 035 AR W P Thyn e obanon PRWD T N1 ,"D0Du
17 nivan i APe o7ann) TRORD PP IS T MATTR AN Dewaw

bX TMOMY PREMT M0 NN DINY DPDONa PIRTe W b
T 5y SN TTena aran geramy by PENn by

IO 0N DY DN (v anp) DONN2 PIOD NIM LR CINN DR
IR DN T DY ,TTTAY NN D WO MR DD ITTINT AN RN
TN OIEBA PIED v OIN PIDD3 NI WD KD UINN STBEn M’
SPRED NS WO 0N MO PIDD BT X? SIR 1AMIAT R DWW

DA > SR NI DOVWIT ON TIRD KT T2 wIpTws 0 RN
PRAD R pRn mee R T DY DDEMm DNID

YON INED RS DN TN DMIEDI DN o xpp xad) YRR DPMTE P
A3, mpw) TP TV 2 mnbh

PN P AN TAND 57 0,00 SR M PR DED 139
JISTIRN THADH W WrYY 0 DO Dy Y SN 05wn
ModD AN TN 0T DWW APIw R TR SN oo
MG TR O 51 T RO SN NI XD INIT OY mpwn
J0DM DB P 50w SN DTN NN

N7 5N NI YW AN wNYh NEOws o3 onn T wpa b
DEMT? 199 SR DWIN D) 705M DR IR D DTANA M DT
NN TREN TIPS T PrYa 9 ORI INR WK 03 KO ,Dmy
Oy SR W oW A5 D DR R Y TR TR o)

PR TONN 0 T By e P75 T mw ooe Imawa
Pl 135W T IR DY DR NN N P1o RO pw) DY YU ANDw mD
STOM O3 MINPNTT R 00|  DMINN 13 PR T mren 8D muwenon
AP N DD 27 NN DR NIWD LT 5w oOw amnnn T oURen
J7awn 91305 19 85 Ton

Page 21



OPw DRY 2" WM ION (s prtie WP 1 3D N9on o

37 MKW A0 AN SPREN JTORY ST "N 0D wnw ovenbn

PSR weR Dw ow pom KD P9 Lo on oranbien e Sw
JTINI DWW DD By onwr v SR

W MM D3 ATINT NN FPOE0 TTOM” 21007 50 17 1 R ONY
D5 AN 0NN 1R BT TMAT 0TI 8D TV BR D
STV NN S WEE IR DRI 0N TN WD NS DY Wb M
Dawa W N YA P17 DRI 07 7253 Bu AN N 7Ty N Haws
STy aNw
PWRY LA 20 O 90 P D P M 4T3 07aNn ox pb
2N WM DR DR DYTARN DPDEMY DTN DRI DR 1R
a2 vynd oMEma Har ww 525 omN o mw SR W DmN
WY 5w T onEy 5w o D030 09 TN P R MY 0D
931 ,/En 1D 0PhR D3 mR ppn oot 25 5o nx wN Snwr
TN NI O XTI MRy X5 PIND T M0 2w maw v wN
IN ST TR 0903, TR MPnnn M8 T ATy 70
DTS NS 9%, AN SN INY ONY MY IR P Y i D)
SN DT 2T PR MR YOROAD 3T OX a8 ,Dmnm v
55 PR Y 9207 720 MOTINT MUET R Twnaw o oAt 1t onen
Sp x5 vhy 8D Vyme RS DM BRern A 3T W enw
Rabstallvra il eibll

37 953 PR I DINTW ARY PONT W D307 N X 9N
7353 momnT Sy mxy 52 OR Poo XS opn Yo T ey
PR NG NDY E PN W TR DR ORI 0D MW XA Tw
109921 ,735 5D MWD NPMR” (0,2 vwn) PIDDI DY 10D M Y
NI 930 TOYR PAL0 7T PR N AN AR DY Dnsy oomnwd
ST TP BN AW M DO IRD 8D e
By AT N WOND D1 00N L, TN ywS Tenn oy T 1pb
T2 wren S atwn B0, eyt veYs M NI T e N Snw) T
T PRTA O DR LRI TNE W Sw P uR whw RS UM o3 R
R T, I W03 1Yo O DN AN LNIT BISI3 BHYRY U
oMY MEna S on o eyab M nh PN a0 R oasM e
D093 OMon DA DI0M By 1w A vhr prnnt Yhennb

Page 22



“Remember what Amalek did to you on the road, on your way out of Egypt.
They met you on the road, cutting off those stragglers at the rear, when you
were tired and exhausted, and they did not _fear God. Therefore, when God
gives you peace from all the enemies surrounding you in the land that God
Jyour Lord gives you, to occupy asa heritage, you must obliterate rhe memory
of Amalek from under the skies. You must not forger.” (Deut. 25:17)

Of course God needs to do now, what He must to fulfill His prormise to
“obliterate the memory of Amalek from beneath the skies.” (Exodus 17:14) But
the Torah applies everywhere and all the time, so how can we also, right now, ful-
fill our obligation to “obliterate the memory of Amalek”?

Examining the narrative of Israel’s war with Amalek (Exodus 17:8), let us
try to understand how Moses could have lowered his hands even for a moment,
when this would mean, God forbid, victory for Amalek? What can it teach us? Simi-
larly, what can we learn from the following talmudic interpretation (Resh Hashanah
29b) of the biblical narrative “When the Jewish people look up toward heaven, and
they enslave their hearts to their Father in heaven, they are victorious?” Surely, even
when their eyes are not directed heavenward, people may still have their hearts
bent upon their heavenly Father? Furthermore, the Halachah (Law) states that when
Praying, a person’s eyes ought to be lowered (Shulhan Aruch, Orach Chairm 95 :2).

Let us examine in some detail the verses we recite as part of the weekday
Morning liturgy. After donning T"fillin (phylacteries), we say, “Imbue me of Your

wisdom, Exalted God, and inform me with Your understanding. With Your chesed
(Loving-Kindness) do greatly with me, and with Your gevurah (Judgments) cut down
my enemies. , . .” Thisis taken from a verse in Psalms (143:12), but the actual text
of the psalm says, “With Your chesed cut down my enemies.” Why did the authors
of the liturgy choose to ignore the text, substituting the word “judgment” for the
word “ioving-kjndn'ess"? There may be a source elsewhere in Scripture Containing
the expression “With Your judgment cut down my enemies,” but we do not recal}
such a verse and [ have searched for it without success,

Perhaps the word chesed is used in the psalm because when God destroys
the wicked enemies of the Jewish people, Jews sometimes sufter “collateral
damage.” As the Talmud says (Bava Kama 60a}, “Once permission has been given
and the destroyer is unleashed, it does not distinguish between the pious and the
wicked.” This is why Moses warned the Jews in Egypt about a plague intended to
smite the Egyptian firstborn. Fearing the “collateral damage” mentioned above, he
said (Exodus 12:22), “Let no one leave the door of his house until morning.”

The Jewish people have often had to endure calamities whose sole pur-
pose was the destruction of wicked Gentiles. At such times, Jews are imperiled
through no fault of their own. We ourselves witnessed this, observing Jews sutfer-
ing through the war preceding this one. Only afterwards were we able to see that
all had been from heaven, in order to rid the world of the enemies of the Jewish
people: the Russian czar and his wicked regime. Before the advent of that war, no
one could have foreseen such consequences. Nevertheless, Jews who were caught
up in the events suffered. This is why King David begs of God, “When You punish
the wicked enemies of Israel, please do not use the attribute of gevurah (Judgment),
lest, God forbid, Jews should also be caught up in the destruction. For even a single
Jewish person is precious in Your eyes, O God.” Then David prays, “With Your
Chesed (Loving-Kindness) cut down my enemies,” so that no Jew should have to
suffer, God forbid.

The Shevirath HaKelim (Shattering of the Vessels), from which all judg-
ment and punishment stems, was wrought through the attribute of chesed. We learn
this from the teachings of R. Isaac Luria (Etz Chayim, Gate 11:6, infraiv.). Therehe
explains why there was no shattering in the three supernal sephirot. The “Shattering
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of the Vessels” occurred only in the seven lower sephirot, because the supernal
sephirot are all Chesed. The lower sephirot are within the realm of gevurah, so when
they were inundated with a surfeit of Light from Above, itself a type of Chesed, they
were incapable of containing it, and so they shattered.

According to our sages, of blessed memory, in the Talmud (Sanhedrin
95by, it was Chesed that wrought the downfall of Senacherib’s army in the days of
King Hezekiah. When Senacherib’s soldiers came to make war against Israel, “they
heard the song of the angels, and died.” Their deaths were at the level of “With your
Chesed destroy my enemies.” The divine and infinite Light that is the song of angels,
when revealed to the armies of Senacherib, was sufficient to kill them all without
harming a single Jewish person. The people of Israel slept in their beds, while their
enemies werc destroyed.

This could possibly provide the explanation for the entire verse in Psalm
143:12. “And in Your loving-kindness cut down my enemies, and destroy all those
who afflict my soul, for I am Your servant.” King David means: “Please destroy my
enemies, but only with the attribute of Chesed and not with the attribute of gevurah.
Destroy all those who hate my soul.” And why do they hate my soul? Precisely
“because 1 am Your servant,” and because [ am Your servant, they do not just hate
my physical body, they hate my soul even more. So when You destroy them with
gevurah, they win anyway. First, they win with the death of those holy Jews who are
caught up in the destruction, God forbid. And second, even those whom the Guardian
of Israel protects from being killed will still be profoundly affected. In a situation
suchas this, everyone is bound to suffer heavily and everyone endures tremendous
pain and bitter anguish, whether the agony is his own or that of all the Jewish people.
When a person starts to think about it, his heart is ripped to shreds and his life is
embittered and soured. Jews walk around broken in pieces, bent to the ground,
and filled with the deepest despair and depression.

All of these emotions are diametrically opposed to the proper conditions
for learning Torah, for prayer, or for the worship of Ged. God’s worship requires
strength and simcha (joy). This is especially true when the troubles carry on foralong
time. For then, even someone wha at first was able to brace himself and encourage
others, also loses strength, becoming weary of comforting himselfand others. Even
ifhe tries to brace himself to console and bolster others, he cannot find the words. He
has used and repeated them so often that anything he has had to say is by now old and
stale. It no longer has any effect, on either the speaker or his audience.

Incidentally, it seems that this is also part of the test. Although a person
needs to hope at every moment to be saved by God, he must not depend entirely
upon his hope that the outcome will be immediate salvation. For ifhe puts all his
trust in this hope and, God forbid, time passes and rescue still does not come, he
suffers what is described in the verse (Proverbs 13:12) “Expectation long deferred
makes the heart sick.” This is especially so when people place all their faith ina
prediction they were given or in some natural event, saying, “Ah! Now the salvation
must happen.” When rescue does not materialize, the person’s spirit falls even
further and he becomes even more broken. Therefore, concomitant with belief in
immediate redemption, we must also repeat the words of Eli the High Priest: “He
Is Elohim—God——and will do what’s best in His eyes.” (I Samuel 3:18)

The entire world belongs to God. Even we belong not to ourselves but to
God. We came to this world at the will of God, our existence is at God’s discretion
and we will go to the higher world at His blessed desire. The definition of “good” i;
what He, blessed God, desires. We have no right to flail, God forbid, at His will. We
need to pray and beg Him to treat us with chasadim tovim (good loving-kindness), the
sort of goodness we can appreciate as Chesed, revealed kindness. But if, God forbid,
He, blessed be He, does want to torture us, this also we must accept with love, hOping
that He will not abandon us, but rescue us and draw us close to Him.
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“Moses assembled the entire community of Israel and said to them, ‘These
are the words thar God has commanded for you to do. You may do work
during the six weekdays, but the seventh day must be kept holy as a Sabbath
of Sabbaths to God. Whoever does any work on that day shall be put to
death. Do not ignite any fire on the Sabbath, no marter where)/ou may
live.”" (Exodus 35:1)

A well-known question from the sacred literature asks: Why does the
Torah need to command the people to work during the six weekdays, when surely
they would work anyway on those days? Why then were we not simply given the
commandment regarding the Sabbath?

An explanation may be found in the following text from the Talmud
(Shabbath 70a). The phrase that Moses used above, Eleh haDevarim (“These are the
words”) hints at the thirty-nine forbidden Sabbath labors taught to Moses at Sinai.
Moses’ use of the plural, “words” instead of “This is the word of God,” implies at
least two, By saying “the” words, instead of simply “This is God’s word,” he implies
three, Using the Hebrew letter heh attached to the word devarim, making it haDevarim,
isan extension implying a greater number than two—i.e., three. Finally, the Hebrew
word for “these,” Eleh, has the gematria, or numerical value, of thirty-six, thus
totaling thirty-ninc inall.

We expound gematria in the Torah because the script of the Torah is un-
like all other scripts. The main purpose of other scripts is to convey the intention
and thought of the writer. Since it is impossible to convey a thought in writing with-
out resorting to depiction and symbol, we have agreed upon certain symbols—the
letters of the alphabet with which we build words—to convey our intention and
thought. The letters themselves are just symbols, as we have said, and the symbolism
arbitrarily agreed upon for a certain letter might just as effectively have been attrib-
uted to adifferent letter. This is not the case, however, with the letters of the holy
Torah. Here, each letter is exactly what it is, and could not possibly have any other
form. Alef cannot be beth and beth cannot be alef, and so forth. This is because it is
not only the thoughts and the ideas contained in the words of the Torah that are
holy: The vessels and physical shapes that carry these thoughts—the letters—are
also holy. The holiness permeates the vessels, until it saturates every facet of their
being. Not only are the letters holy, but their filling, miluy, is likewise holy,

[Translator’s note: Miluy is best described as follows. When referring to
the tenth Hebrew letter, yud, in writing, the Hebrew letters vav-dalech are added to
the Y thus, y-ud, to create a word. When the first Hebrew letter alefis referred to,
lef—comprising lamed feh—is added to 4 to create the word alef. Itis understood
that all three letters comprising the filling (miluy) of the word yud share the character
of the letter yud, etc.]
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Not only the letters but also the gematria, the numerical values, of the
letters are holy. And because there is scmething to be learned just from counting
the number of letters, then that sum is also holy.

We learn in the holy Zohar (vol. IIf, 94a); What is the difference between
the Sabbath day and a Festival day? The festivals are “called holy” (Exodus 12:16)
because we call the holiness upon them by preparing for them and thus sanctifying
the day. The Sabbath, however, is intrinsically holy, asit is written, “It is holy for
you.” (Exodus 31:14) This is why there is no special commandment to fulfill on
the Sabbath itself. On Rosh Hashanah we are commanded to blow the shofar, on
Yom Kippur we must take upon ourselves the five hardships of Yom Kippur, and
on Sukkath we are commanded to take the four species and dwell in a sukkah; but
on the Sabbath all that is required is that we refrain from working. Moreover, itis
well known that because the Sabbath is capable of sanctifying the other six days of
the week, the holiness of the Sabbath suffuses the six days. Until Wednesday we
receive the holiness from the previous Sabbath, and from Wednesday onwards we
receive holiness from the Sabbath that is coming. In the same way that physical bodies
become holy on the Sabbath, so also are the days of the week sanctified, and this is
why the Sabbath requires no special commandinent, making us responsible to pre-
pare it for sanctification.

The Talmud (Shabbath 118b) says: “If only the Jewish people would keep
two Sabbaths, they would be redeemed immediately.” Considering what we have

said above, this may be understood to mean that the first Sabbath is the seventh day,
while the second Sabbath is that which occurs during the six weekdays. The com-
mandment is to draw the holiness of the Sabbath into the weekdays. So the text
with which we began this chapter now reads “Work during the six weekdays, and
keep Saturday holy as a Sabbath of Sabbaths to God.” Make Sabbath pervade your
weekdays, while observing the seventh day as the Sabbath of Sabbaths. This is the
meaning of the “two Sabbaths” mentioned in the quote from the Talmud.

In this injunction, the Torah uses gematria to teach the thirty-nine forbidden
labors precisely in order to show us the nature of the sanctity of Sabbath. We see
how the Sabbath spreads its holiness, pervading even the gematria, and so we realize
that there is Torah to be learned even from this.
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“Gad called to Moses and said to him . . .”(Leviticus 1:1)

Rashi (ibid.) explains: “Whenever God commanded, instructed, or spoke
to Moses, He always called to Moses first. Kriah, ‘calling,” is an expression of tender-
ness and affection. It is an expression used by the ministering angels, as it is written,
‘One angel calls another, saying: “Holy, holy, holy is God, Lord of Hosts, the whole
world is filled with His glory.”” (Isaiah 6:3)

Why does Rashi make this comment about the expression of affection—
Kriah—when it appears at this point in the Torah text, rather than at an earlier oppor-
tunity? For instance, at the burning bush, where it is written, “God called to him from
amidst the bush, and said . . .” (Exodus 3:4) or at the revelation on Sinai, where itis
written, “God called to him from the mountain, saying . . .” (Exodus 19:3)

When God tested Abraham at the Akeidah, the Binding of Isaac, it is writ-
ten, “He went, took the ram, and sacrificed it as a burnt offering in his son's place.”
(Genesis 22:14) This is true of every animal sacrifice: It is always in place of a per-
son. The verse quoted above (Leviticus 1: 1) continues, “When a man of you brings
asacrifice to God . . .” The verse emphasizes the words “of you” because the ani-
mal is really in place of the person himself. On fast days, we pray: “May the fat and
blood that I lose as a result of this fast be accepted as a sacrifice upon the altar before
You.” In fact, suffering per se scours away the sins of a person because it diminishes
a person’s strength as well as his fat and blood. All the sufferings of the Jewish
people are a kind of sacrifice. That is why Rashi chooses this text, which begins the

chapter on animal sacrifices, to make his point. He is telling us that any sacrilice we
make, whether like those in the text that follows—with an animal in place of a
person—or our own suffering, is God “calling” to us. They arc expressions of
tenderness toward us from the Holy Blessed One.

There may be another, deeper explanation as well. The verse from Isaiah
mentioned above (Isaiah 6:3) is quoted in the liturgy of the morning service, Uva
L’Tzion: “One angel calls another, saying, ‘Holy, holy, holy is God. . . .”” Anancient
Aramaic translation of this reads: “They receive from one another and say ‘Holy,
holy, holy. . . .”” In this translation from the Targum of Yonathan b. Uziel, “calling”
is translated as “Receiving.” It is taught in the haly book Tikunei Zohar (cap. 19) that
the Jewish people empower angels to receive from one another. When one Jew
learns Torah from another, or receives money or a favor from another Jew, then

m

the angels are empowered to receive from one another.

Angels receive from one another not only when Jewish people give charity
and perform acts of kindness for one another: even when one Jew simply listens to
the troubles of his fellow Jews, angels are empowered. If a Jew hears of the suffering
of others and does what he can to help, and if his heart breaks and the blood congeals
in his veins at the story of his friend’s troubles, then angels are empowered. If from
this broken heart the Jewish person has thoughts of penitence and returns to God,
praying to the Holy Blessed One on behalf of the Jewish people, then this also isan
instance of Jews receiving from one another. One receives from his fellow a broken
heartand thoughts of repentance, while the other receives mercy and favors that may
be done for him, as well as the prayers that are offered up in return, With this action
below there is a reciprocal action above, and so the angels also receive from one another,
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We learn in the Midrash (Deut. Rabbah 2:36): “When Moses was in heaven
receiving the Torah, he heard the ministering angels praising God, saying, ‘Blessed
is the Name of His glorious kingdom for all eternity.”” When Moscs came down,
he taught this to the Jewish people, who say it quietly in their daily liturgy, Sh’ma.
Thus we received an important piece of our liturgy from the angels, while inreturn
they received from us the “Calling” that one receives from another. The prayer that
we have from the angels (“Blessed is the Name of His glorious kingdom for all
eternity”) we recite quictly, while the “Calling” that the angels received from the
Jewish people is very loud. It is so loud that wh;n it is said, everything moves, as it
is written: “One angel calls another, saying, ‘Holy, holy, holy is God, Master of
Legions, the whole world is filled with His glory.” The doorposts shake at the voice
of him that cries, and the house is filled with smoke.” (Isaiah 6:3-5) The reason for
the difference in volume is this: The angels’ calling/receiving from one another,
which is empowered by the Jewish people receiving from one another, has in it
much of the pain of the [ewish people. This is the pain of one Jew broken by the

woes afflicting his fellow and another buttressing his fellow through his pain, as we
said above. The calling/receiving that comes from sharing suffering and pain is very
loud, and so the angels call out to one another in voices loud with compassion for
the suffering of the Jewish people.

The prayer we have from the angels (“Blessed is the Name of His glorious
kingdom for all eternity.”) does not contain the pain of angels—for was there ever
an angel who tasted the pain of a Jew enduring a beating, or his shame at being per-
secuted and humiliated, or his terror, or his anguish at being without sustenance,
God forbid?

The prophet [saiah said, “Woe is me, for l am ruined! I am a man of un-
clean lips, dwelling in the midst of a people of unclean lips; for my eyes have seen
the King, the Lord of Hosts. Then one of the angels flew to me holding a live coal,
which he had taken with tongs from off the altar. He laid it upon my mouth, and said
‘Lo, this has touched your lips; and your iniquity is taken away, and your sin is purged.”
(Isaiah 6:5~7) Our sages of blessed memory (Tanchuma-Genesis, VaYishlachz) explained
this passage to mean the following: “The Holy One, blessed be He, instructed the
angel, ‘Burn the mouth that defames my children.”

In light of what we have said above, God was hinting to Isaiah, “You heard
the sound of the angels ‘calling to/receiving from’ one another. All the power they
demonstrated was only that given them by the Jewish people, and the great noise
you heard, the noise that shook the doorposts, was from the pain of the Jews. How
dare you then traduce the Jewish people?”

The first verse from Leviticus that we quoted at the outset, “God called to
Moses and said to him . . .” teaches us that it is not just angels who “call /receive”
one another, mirroring the “call/receive” that Jews give to one another, as taught in
the Tikunei Zohar quoted above. Even God, Himself, “called to Moses,” as one angel
would “Call” to another. And so, God, blessed be He, by calling Moses, received
from Moses in the way that one angel calling upon another both receives and gives,
This happens because God is connected to man, as it is written (Psalm 91:15), “I
am with him, in pain.”

In the Midrash (Exodus Rabbah 2:12) we learn, about the verse “God called
to him from amidst the (burning) bush,” (Exodus 3:4) that God called “Moses Moses!”
without a comma punctuating between the repeated name, while at the Akeidah, the
Binding of Isaac, when God called to Abraham to still his band from hurting Isaac,
God used the comma and called “Abraham, Abraham!” (Genesis 22:11) The Midrash
explains this with the parable of a man foundering beneath an unbearable weight. He
calls urgently to whomever is ncarest, “Hey you you come quick. Help me shed this
load!” So it was that God called upon Moses to relieve Him, as it were, of His burden,
and Moses helped to relieve God of His unbearable burden of Jewish suffering.
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“Draw, and take yourselves a sheep . . " (Exodus 12:21)

The Midrash (Mechilta, Bo 11:2) teaches that “draw” in this verse—con-
cerning the commandment to prepare a Paschal Lamb—means “withdraw your
hands from idol worship, and then take yourselves a sheep . . .”

In his holy book Imrei Elimelech (p. 183) my father asks, “Does this mean
that our teacher Moses, up until that moment, did not order the Jewish people to
desist from idolatry?” The Jmrei Elimelech, in the context of this question, also re-
fers to another question posed by the Prisha.

The Prisha’s commentary on the Tur, Shulhan Aruch, Orach Chaim cap. 402
asks, “Why is the Sabbath before Passover referred to by our sages as Shabbat HaGadol
and not Shabbat Rabbah? If the decision to name this Sabbath specifically was made
by the Rabbis of the talmudic era, it should reflect their preference for Aramaic
nomenclature, The Hebrew word gado! is hardly ever used by the Rabbis to desig-
nate something ‘great.” Hence, Yom Kippur is called Tzoma Rabbah (The Great Fast)
by the talmudic sages.” The Prisha infers that the “greatness” in the name of this
Sabbath refers not to a specific miracle, as was previously believed, but to some-
thing more classical and general.

A possible explanation may be as follows. In the Talmud (Berachoth 33b)
we learn; R. Chanina said: “Everything is heaven—sent except the fear of heaven, as
itis written (Deut. 10:12), ‘And now, Israel, what does God want of you? Only
that you fear God your Lord . . ."” Is the fear of God then such an easily discharged

endeavor? Has not R. Chanina taught in the name of R, Simeon b. Yochai that God
has nothing in His treasurehouse but His vaunted hoard of the Fear of Heaven, as it
is written (Isaiah 33:6), “Fear of God is His treasure.” O Yes! For Moses it wasa
very small matter indeed. As R. Chanina explained, “A parable: Ifaman is asked for
something big and he has it, it takes on very small dimension; if, on the other hand,
he is asked for something small, but does not have it, it grows in stature.”

Behold, God is close to every Jewish person, even when the person isnot
fit. Asitis written (Deut. 4:7), “What nation is so great that they have God close to
them, as God our Lord is to us, whenever we call Him?” Besides its commonly
accepted meaning, this verse, with its use of the Hebrew word gado! for greatness,
also hints to us that even though the Jew may, God forbid, not merit God’s close-
ness and His salvation, nevertheless the Holy One, blessed be He, is close to that
person and saves him.

When Moses calls the Jewish people gadol—great—he isreferring toa
particular greatness whereby God is still very close to them even when if asked
“Are you close to God?” they would have to answer, “No.” At such times the Jewish
person is like anyone who when asked about a small matter that he lacks considers
it a great matter, as was illustrated in the parable from R, Chaninaabove. So Israel’s
greatness is that even when they lack closeness to God—and this closeness seems
overwhelmingly great to them precisely because they have so little of it—God is
still very close to them. God’s closeness is their greatness, and this is what Moses
meant when he said, “What nation is so great . . . ?”

There is a famous midrashic teaching (Yalkut Shimoni vol. Il cap. 355)
quoting R. Mathiab. Chairaish: “God saw that a day would come when the Jewish
people would not merit redemption. He gave them, therefore, the two blood com-
mandments, the blood of the Paschal Lamb and the blood of their circumcision, as
itis written (Ezekiel 16:6): ‘I passed over you and saw you wallowing in your blood

nry

and I said to you: “Through your blood shall you live.
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From this teaching we learn that by the time the Jewish people were
redeemed, they had acquired merit through their observance of the two above-
mentioned commandments. But on the Sabbath before Passover, they had not yet
acquired any merit, as the two observances were still in their future. Though they
were without merit, God was close to them; and they were given the command-
ments to take a lamb for the Paschal sacrifice and to circumcise themselves. They
were bereft of closeness to God, and so they considered it at the level of “a great
thing,” as was discussed in the parable above. Therefore this Sabbath is known as
the Great Sabbath—Gadol, Great—in memory of their closeness to God.

The verse (Psalms 147:19) says: “He teaches His words to Jacob, His

statutes and laws to Israel. He did not do this for every nation, nor did He teach
them His laws.” We need to understand why the verse says first “His statutes and

laws to Israel,” regarding the Jews, while regarding the nations it says only “nor did
He teach them His laws.” Why is it not written that God denied the nations knowl-
edge of His statutes as well?

A person may think that he understands logical concepts because of their
intrinsic comprehensibility, but he is mistaken. The truth is that the capacity to
understand is complicated by one’s personality. One's essential, individual self puts
limits on every attempt at pure intellectual objectivity. Even such “self-evident”
laws as those prohibiting robbery and murder are not logical, rational, or natural
“laws"—for as we see now, there are nations whose objective and self-evident re-
ality necessitates and clearly proves that it is right to rob any man of his wealth, and
even to murder people.

That is why Maimonides, of blessed memory, notes in the sixth chapter of
his work “The Eight Chapters,” that our holy sages were very particular in their
choice of language when they made the following statement (Torath Cohanim,
Kedoshim): “A person should not say, ‘I have no desire to eat forbidden mixtures of
milk and meat,’ or ‘I have no desire to wear forbidden admixtures of wool and
linen,” or ‘I have no desire for forbidden sexual relationships.” Rather a person ought
to say, ‘I would like to do any of these things, but how can I, when my Father in
heaven has forbidden me?’ The sages chose for this dictum only those command-
ments that are statutes. They did not say that a person ought to say that he desires to
rob or murder. Obviously, any person who refrains from robbing and murdering
only because he is forbidden to do so, and not because he is repelled by the act
itself, is a perverse and corrupt human being.”

A perverse and corrupt person does desire robbery and murder even
though they are everywhere considered rationally, logically, or naturally forbidden
acts. A corrupt person can justify and rationalize anything. Only someone who is
essentially good understands that these acts are intrinsically wrong.

Consequently, when a Jewish person draws himself close to the Holy One,
blessed be He, and to Torah, then even those commandments that are statutes, and
not intrinsically comprehensible, also begin to seem obvious. This understanding
does not come from intellectualizing or from logic or from any particular reasoning.
Only those things that are essentially unnatural or counterintuitive are understood
through these reasoning processes. Things that are an integral and essential part of
aperson, however, are understood and grasped with the same kind of simple cogni-
tion as that with which a person perceives himself,

Returning to Psalm 147:19, the verse says: “His statutes and laws to Israel.”
The “statutes” of the Torah are also natural, logical, and rational “laws” to the Jewish
people because the Jewish people are so intrinsically connected to the Torah. The
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psalmist goes on to say, “He did not do this for every nation, nor did He teach them
His laws,” because the nations cannot comprehend that “statutes” are as natural as
“laws.” Only a Jew has this level of understanding.

Although the actual first commandment in the Torah was “This month
shall be the head month to you,” (Exodus 12:1) it was observed only by Moses and
Aaron at that time. So the first commandment given to the Jewish people was the
commandment relating to the Pascal lamb, which is essentially a statute. To under-
stand a statute as naturally as a law, one must become united with the Torah. There-
fore, when the Jewish people came to observe their first commandment, and God
was drawing very close to the Jewish people even though they did not have any
merit, the verse that opens this chapter told the Jewish people, “Withdraw your
hands from idol worship.” The Hebrew words for “idol worship,” avodah zarah,
may also be translated as “strange worship.” Moses was saying, “Let not the worship
of God, the Torah, and the commandments be strange to you.” They must become
part of your essential being.
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It happened that R. Eliezer, R. Yehoshua, R. Elazar b. Azariah, R. Akiba,
and R, Tarfon were reclining (at the seder) in B'nei Brak. They discussed the
Exodus all that night until their students came and said to them, “Our
teachers, it is [daybreak,] time for the reading of the morning Sh'ma.” (From

the Passover Haggadah.)

Let us try to understand this story. The rabbis could have seen for them-
selves that it was time for the morning reading of the Sh’ma. If we offer the expla-
nation that they continued with their seder, reclining to discuss the Exodus, becau?e
they knew that there would still be time to read the morning Sh’ma, why then did
they stop when their students came to them? It would seem from the text that the
rabbis continued talking only until their students came, and that when the students
came, they stopped.

One possible explanation could be, as we learn in the Talmud (Berachoth
28b): “When R, Yochanan b. Zakkai fell ill, his disciples went in to visit him.
When he saw them he began to weep. His disciples said to him, ‘Lamp of [srael,
pillar of the right, mighty hammer! Why do you weep?’ He replied, ‘If['wcrc
being taken today before a human king who is here today and tom orrovtf in tbe
grave, whose angerifhe is angry with me does not last for ever, who ifhe impris-
ons me does not imprison me for ever, who if he puts me to death does rot put
me to everlasting death, and whom I can persuade with words and bribe with
money, [ would still be weeping with fear. Now that 1 am being taken before the

supreme King of Kings, the Holy One, blessed be He, Who lives and endureg
for ever and ever, Whose anger if Heis angry with me is an everlasting anger,
Who if He imprisons me imprisons me for ever, Who if He puts me to death
puts me to death for ever, and Whom I cannot persuade with words or bribe
with money—nay more: when there are two ways before me, one leading to
Paradisc and the other to Gehenna, and I do not know by which I shall be taken—
shall [ not weep?™”

We need to understand why, if R. Yochanan ben Zakkai was crying be-
cause of his fear of the future, did he only begin to weep when his disciples came in
to visit him and not before?

Perhaps it may be understood with the following quote from the Tal-
mud (Makkoth 10a): “A person should not teach a disciple who is unworthy.”
Similarly, we learn elsewhere (Yoma 87a): “Whosoever causes a community to
do good, no sin will come through him.” The reason, we are given to under-
stand, is lest he be in Purgatory and his disciples in Paradise. A similar reason is
given to explain the following quote (ibid.): “Whosoever causes the community
Lo sin, no opportunity will be granted him for repentance,” lest he be in Paradise
and his disciples in Purgatory. This is why a person should not learn from a teacher
who is unworthy.

Let us analyze the text: Surely, if the disciple is unworthy and the teacher
does not learn anything with him, then the disciple will most certainly end up in
Purgatory. Why then should the teacher refrain from teaching his disciple? Con-
versely, why should one not learn from an unworthy teacher? How could this
possibly make things worse? The answer is that student and teacher are tied to one
another, both in this world and the next. Therefore, a person whe is in Paradise is
damaged when his teacher or his student is in Purgatory, God forbid. This is what
the Talmud means when it says, “Lest he be in Paradise and his disciples in Purga-

tory.” The teacher in Paradise will sustain damage when his student is in Purgatory,
and vice versa,
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R. Yochanan ben Zakkai was tremendously humble about himself, and
so he said, “I do not know by which (of the two ways) [ will be taken, whether to
Paradise or Purgatory.” As soon as his disciples entered, however, it was clear to
him that these were saints upon whom the world depends. Therefore, when he
saw them he started to cry. Of himself he said, “I do not know by which road |
will be taken,” and in his humility he feared that he might go to Purgatory and his
disciples to Paradise, and that because of him they would be damaged in Paradise,
God forbid.

Returning to our text in the Haggadah: Even though R. Eliezer, R, Yehoshua,
R. Elazar b. Azariah, R. Akiba, and R, Tarfon had discussed the Exodus from Egypt

all night, they thought, in their humility, that they had not even begun. When they
saw their disciples before them, however, they saw how their disciples’ faces shone
after the seder night, and they realized how much they had affected their disciples
with their telling of the Exodus from Egypt. They knew then that they had done
enough, and so they stopped.

ey

“Blessed is the Omnipresent; Blessed is He. Blessed is the One Who has given
the Torah to His people Israel; Blessed is He. The Torah speaks concerning
four sons.” (from the Passover Haggadah)

Let us try to understand why we need to bless God, when the Torah speaks
about the four sons. We have already discussed in the past how the response of the
Torah to the Wicked Son appears to resemble the response to the One Who Does
Not Know How To Ask. The answer to both sons is (Exodus 13:8): “You shall tell
your son on that day, saying, ‘It is because of this, that God did so for me when1
came out of Egypt.” It is obvious that the Torah never intended for even the wicked
son to be excluded. Both sons are in the category of not knowing how to request,
or access, holiness. One son is totally unable to ask—has no idea at all of what to
ask—while the wicked son is filled with unhelpful knowledge

tues are concerned, he also has no idea of what to ask.

and as far as vir-

Therefore, the Torah answers both with one verse, for this is how to open
them both to holiness, to draw them close. To the one who simply has no idea
what to ask, it is enough to say, “It is because of this that God did so for me when1
came out of Egypt.” That is why the Haggadah precedes his response with the phrase
“You should open (the subject) for him.” The wicked son, however, is filled with
useless and negative knowledge that prevents him knowing how to open up and
ask for holiness, and so, regarding him, the preceding line says “blunt his teeth,” tor
only then can you open the subject and involve him.

In the morning liturgy (Shacharis) we say: “Our Father, merciful Father,
Who acts mercifully, have mercy upon us; instill understanding in our hearts.” The
Haly Blessed One observes the entire Torah, as we learn in the Talmud (Jerusalem
Talmud, Rosh Hashanah 7G, and Exodus Rabbah, Mishpatim 30:9). “Teaching Torah
to one's children” is a Torah commandmert, and so in this prayer we say to God:
“Our Father, You are commanded, as it were, with the commandment to ‘teach
Your children,’ so please, instill understanding in our hearts.”

This is why in the Haggadah we say: “Blessed is the Omnipresent; Blessed
is He. Blessed is the One Who has given the Torah to His people Israel; Blessed is
He. The Torah speaks concerning four sons.”
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Itisascriptural comm andment to help all kinds of children—wise, wicked,
simple, and those unable to ask—to turn around and draw close to the Torah, Even
of the wicked son it is not said “Do not answer the fool,” (Proverbs 26:4) or, as the
Talmud (Sanhedrin 38b) says, “Do not even respond to a Jewish heretic (epikoros)
for this will only make his heresy more pronounced.”

On the contrary, with regard to the commandment to teach Torah to our
children, all children respond and draw close. This is why God must observe this
commandment as well, even reaching out to a person who is, God forbid, wicked.
The first part of the commandment, to “blunt his teeth,” has already been suffi-
ciently fulfilled among us. What remains is for God, blessed be He, to draw us
close to Him with mercy.

This may be the reason why the Haggadah begins with the recitation
“Originally our ancestors were idol worshippers, but now the Omnipresent has
brought us near to His service.” The reference to the four sons follows immedi-
ately. The Haggadah is telling us that this has always been the case—that we were so
far, far away, and the Omnipresent brought us close to serve Him.

oA

“We cried out to God, the God of our fathers, and God heard our voice and
saw our qmicrion, our burden, and our eppression.” (From the Passover
Haggadah)

When a person merits to have his prayers accepted, then God hearsin
these prayers all the person’s troubles, and all his affliction. In the Haggadah we
are saying that in Egypt, we were ata very low level and did not merit that our
prayers should rise up to heaven, but God listened to our prayers in the merit
of our fathers. Once God listened to our voices, however, He drew close to us
and could see for Himself our affliction, our burden and our oppression, and He
saved us.

IC I

"Therefore, the organs that You set within us, and the spirit and souf that
You breathed into our nostrils, and the tongue that You placed in our
mouth—all qfthem shall thank and bless, praise and glorﬁ‘ , sing about,
exalt and revere, santify and declare the sovereignty of Your Name, our King,

continuously.” (from the Passover Haggadah)

We enumerate in detail each one of these—the organs, the spirit, the
soul, the tongue, the mouth, and so on—individually. The text does not say that

we thanked and blessed generally, altogether, because it is telling us that even
after a person has lived in this world, when his limbs, spirit, soul, tongue, mouth,
and so on have each separated, he will still continue to thank God. We end by
saying, “All my bones shall say: ‘God, who is like You?’” That is, even if there is

nothing left of me except the bones, they will also continue to say, “God, who is
like You?”
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“You shall then count seven complete weeks after the day following the Sab-
bath; from the day you brought the omer as a wave offering until the day
after the seventh Sabbath, count fifty days.” (Leviticus 23:15-16)

There is a well-known teaching in the Talmud (Menachoth 65b): “The
Sadducees, who rejected the Oral Torah, asserted that according to the text quoted
above, the Counting of the Omer should always begin on the day after the first Sab-
bath following Passover. Our Rabbis taught ‘the day following the Sabbath’ means
the day following the first day of the Passover Festival.”

We need to understand what the verse is hinting when it calls the Pass-
over Festival “Sabbath.”

Itis possible, as we learn in the Talmud (Avodah Zarah 29b); R. Judah said:
“R. Ishmael put this question to R. Joshua as they were on ajourney. ‘Why,’ asked
he, ‘have they prohibited the cheese of heathens?’ He replied, “Because they curdle
it with the rennet of nevelah (a nonkosher animal). He retorted: “Butis not the ren-
net of a burnt-offering more strictly forbidden than the rennet of nevelah? [And yet]
it was said that a priest who is not fastidious may suck it outraw?’ “The reason then,’
[R. Joshua said,] ‘is because they curdle it with the rennet from calves sacrificed to
idols.” Said he, ‘If that be so, why do they not extend the prohibition to forbid any
benefit derived from it atall?’ He, however, diverted the topic to another matter,
saying, ‘Ishmael, my brother, how do you read this verse (Cant. 1:2): “For hislove
isbetter than wine,” or do you read it “For her love is better than wine”? R, Ishmael
replicd, ‘For her love is better than wine.” ‘Not so,” he retorted, “as is proven by
the adjacent verse (Cant. 1:3), “His ointments have a goodly fragrance.””

it is taught later in the Talmud (Avodah Zarah 35a) that R, joshua “diverted
the topic to another matter” because the prohibition against the cheese manufac.
tured by heathens was a new ordinance, about which one should not particularize,
When an ordinance was passed in Palestine, its reason was not revealed before 3
full year passed, lest there be some who might not agree with the rationale and who
would therefore treat the ordinance casually.

The Talmud also explains the subtlety in R. Joshua’s diversion of the topic
to another matter. R. Ishmael interpreted the verse from “Song ofSongs” to mean
the following: “The Congregation of Israel begs God for more Torah, saying, ‘Kiss
me with kisses of Your mouth,’ adding, ‘Because You, God, have said about us, the
Congregation of Israel, “for her love is better than wine.™” R. Joshua uses the verse
to imply that the teachings of the Rabbis, their rulings and prohibitions, are more
authoritative than the rulings of the Torahitself. He takes the Hebrew word dodecha,
usually translated to mean “love,” and translates it as “friends.” He then interprets
the verse as follows: “The Congregation of Israel says about the Holy Blessed One,
‘For His friends are better than wine,’ i.e., sweeter are the words of His friends, the
sages, than the wine of the Written Torah itself.”

Let us try to understand. If the reason for a new ordinance is not to be
revealed before a full year passes, why did R. Ishmael ask his question immediately
upon hearing of the new ordinance? If he was asking only because he personally
wanted to know the reason, and did not intend to reveal it to others, why then did
R. Joshua not enlighten him? Ifit was permissible for R. Joshua to know the ratio-
nale, should not R. Ishmael also have the right to know? Why, in order to change
the subject, did R. Joshua use this particular verse from the “Song of Songs”? The
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Talmud (Avodah Zarah 35a) says that R. Joshua was actually hinting to the beginning
of the verse, “Kiss me with kisses of Your mouth,” saying, “Ishmael, my brother,
press your lips one to the other and do not be so eager to ask for an answer.” But if
that is so, we still nced to understand why he quoted the end of the verse, and not
the beginning.

We observe unquestioningly, as statutes, all the commandments of God
that are taught in the Torah. Even laws that appear to have a rational explanation are
observed not because we understand them but in order to fulfill the decree of the
King, as is explained in sacred literature. It might, however be thought otherwise
regarding the ordinances of the rabbis, which are a fence around the Torah to guard
us from breaking its laws. It might be argued that a person should only fulfill a
rabbinical ordinance when he understands the reason for it, because if he does not
understand it, its very purpose is defeated. Since its purpose is only ever to guard

against infringement of a scriptural commandment, if a person does not understand
the reason for the ordinance (to observe the scriptural commandment) how then
can we say that he has fulfilled the rabbinical ordinance?

The truth, however, is quite different. God teaches Torah to His people
Israel—and not only does God teach it, He actually gives away the Torah to them,
giving them the power to enact commandments. Scriptural commandments are
segments as it were, of the body of His Majesty the King. Since the Jewish people
are connected to the body of the King—the Holy Blessed One, the Torah, and the
Jewish people are One—therefore, when they are bound up with the Holy Blessed
One, their desire and knowing and soul can also become commandments.

As the Talmud (Rosh Hashanah 25a), quoting R. Akiba, says: “The text
(Leviticus 22:31, 23:2, and 23:4) repeats the words ‘you,’ ‘you,” ‘you,’ three times,
to indicate that 'you,’ the Jewish people, determine the Festivat dates even if you
err inadvertently; ‘you,’ even if you err deliberately, and ‘you,’ even when youare
misled.”

And so, we make the blessing, “Blessed are You, God, King of the uni-
verse, Who has sanctified us with His commandments . . .” even over rabbinical
commandments. We have already discussed how ordinances, although enacted
from the outset by the sages in order to put a fence around the Torah, neverthe-
less become Torah commandments themselves once decreed. An example is
the observance throughout the Diaspora of the additional days of Festivals. Even
though we know perfectly well how to calculate the calendar, and we know on
which day the Festival is observed in the Land of Israel, we still observe the added
Festival day. We refrain on those days from donning ¢ fillin (phylacteries) even
though ¢ fillin are a Scriptural commandment. Even though it was only enacted
as an exigency during a period of difficulty in communicating decisions of the
High Court, which adjusted the calendar for Jews living in the Diaspora, once the
sages decreed the additional Festival day, the decree itself became a command-
ment, as we have explained above.

This may be what is being hinted at in the Talmud quoted above: R. Ishmael
wanted R. Joshua to reveal the reason for the ordinance forbidding the consump-
tion of the cheese of the heathens, because if people do not know the reason for the
ordinance they are not observing the commandment properly, as we said above.
R. Joshua answered him with the verse (Song of Sengs 1:2) “For His friends are
better than wine,” meaning “Sweeter are the words of His friends, the sages, than
the wine of the Torah itself.”

The ordinances enacted by the sages are valid not simply because they put
a fence around the Torah; they themselves become commandments, and are even
sweeter than the wine of the Torah itself. So, even if a person does not understand
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the reason for a rabbinical ordinance, and how it creates a fence around the Torah,
observance of the ordinance in and of itself fulfills a commandment.

The rule just concluded applies to every Jew, proportionate to his level of
worship. His knowing, his desire, and his soul generate commandments.

In the name of his holiness, my teacher, my grandfather, the Rebbe of
Magolnitze we have learned the following. “Whatever kavanot (meditative inten-
tions) a Jew decides upon for use in his worship of God, those kavanot become the
proper and appropriate ones.”

Even if a person cannot integrate into his worship the kavanot specified by
the Arizal (R. Isaac Luria), nonetheless if his thoughts come from his heart and soul
to God, at his level of knowing and with his desire, then these are the proper and
appropriate thoughts. Everything is dependent upon the level to which he negates
and nullifies himself before God. The more he feels the nothingness of himself
before God, blessed be He, the more divine his very essence becomes, until divine
commandments actually flow from him. This is why when, God forbid, there is
a time of suffering, we wonder what good can come of it, for (to the contrary)
people are not busy with the Torah as they once were, and even those command-
ments that are observed are no longer performed with kavanot (pure intentions).
Itis understood however, that at such times the self-abnegation before God is
greater, because it is obvious that no one but the Holy Blessed One can save us.
So, provided everything that can be done to fulfill our obligations is done, this
nullification brings about closeness to Him, until all our deeds and words and
thoughts to God become commandments.

Now, even though with the observance of every commandment we say,
“Blessed are You, God, King of the universe, Who has sanctified us with His com-
mandments . . .” with the Counting of the Omer, our sanctification is special and
unique. First of all we sanctify ourselves in the details of each of the seven Midoth
(Divine Attributes), which are Loving, Fearing, Truth, Beginning, Ending, Joining,
and Being (in Hebrew Gedulah, Gevurah, Tifferet, Netzach, Hod, Yesod, and Malchut).
We sanctify ourselves in each of the Midoth during each of the seven weeks of the
Omer—but we do not stop there, for just as there is a commandment to count weeks
there is a commandment to count days, and so we sanctify ourselves in the specifics
of all Midoth. During the first week, which is the week of the Divine Attribute of
Loving, we sanctify all seven facets of Loving: Love of Loving, Fear of Loving,
Truth of Loving, Beginning Loving, Ending Loving, Joining of Loving, and the
Being of Loving. The second week of the Omer is a sanctification of the second of
the Divine Attributes, Fearing: Love of Fearing, Fear of Fearing, Truth of Fear-
ing, etc. All of this sanctification makes the Jew so holy that every part of him
becomes a commandment.

This explains why the Torah calls the Passover Festival “Sabbath.” Gener-
ally speaking, the Jewish Festivals are holy only because the Jewish people sanctify
them, making them holy. But the Sabbath is fixed and eternal because God sanctifics
the Sabbath, as we say frequently in the Liturgy of the Sabbath, “Blessed are You,
God, Who sanctifies the Sabbath.” Through our sanctification with the Counting of
the Omer, the Festival of Passover that we sanctify also merits to be called “Sabbath.”
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Parashat Behar
May 18, 1940
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“God spoke to Moses at Mount Sinai, telling him to speak to the ksraelites
and say to them: 'Whenyou come to the land that | am giving you, the land
must be given a rest period, a Sabbath to God. For six years you may plant
]ourﬁefds, prune your vineyards, and harvest Jyour crops, but the seventh
year is a Sabbath of Subbaths for the land. It is God's Sabbath, during
which you may not plant your fields nor prune your vingyards. Do not har-
vest crops that grow on their own and do not gather the grapes on your

untrimmed vines, since it is a year of rest for the land.’” (Leviticus 25:1-5)

Rashi (ibid.) asks, “What has the matter of the sh’mittah (sabbatical year)
to do with Mount Sinai?” He answers: “Just as all commandments—their general
rules and all their specific details—were ordained on Mount Sinai, so, the law of
sh’miteah, its general rules, specific proscriptions, and inute details, were all
ordained on Mount Sinai.”

In the “Song of Songs” the verse twice says, “. . . and my Beloved is mine,”
(Cant. 2:16, 6:3) while a third verse later states, “. . . and His desire is for me.”
(Cant, 7:11) Surely, it ought to say first, “His desire is for me,” the desire of the
Holy Blessed One is for me, and only afterwards “. . . My Beloved is mine,” not
just that His desire is for me, but that He, God, is mine?

When a Jew throws himself upon the Holy Blessed One even though he
may not merit that God, as it were, give Himself'in return, and even though God
was not longing for him, nevertheless God gives Himself to that person. God does

this because of the covenant He made with our fathers and with us at Sinai. But when
a person gives himself over to God again and again, saying, “lam my Beloved's . . .*
then God, blessed be He, draws close not only because of the covenant that binds
Him to the person at the level of “My Beloved is mine,” but also because “His desire
is for me.” God’s longing for the individual grows. The same applies to the indi-
vidual Jew who may not yet feel desire at the level of “His desire is for me.” Even
though his desire has not yet reached the level of longing to give himself to the Holy
Blessed Onc, nevertheless when he gives and then gives himself again, his longing
for God is awakened,

When, God forbid, the Jewish people are suffering, and especially in the
agony that currently prevails, when itis apparent that neither they themselves nor
anyone else can save them—that only He, blessed be He is able to save them—
then it is obvious that they have already given themselves over to God wholeheartedly
and with longing.

Nonetheless, we must inculcate into our memories and our very selves
remembrance of the awesome situation we are enduring in our distress. We must
never forget how we tremble with longing, saying, “If only God would save me, 1
would worship him, I would pray, and I would learn so much Torah,” and so forth.
We are not referring to fools who think, “If only God would save me, I might do
successful business and eat more.” While it is true that God must send salvation to
the Jewish people even in matters of commerce and nutrition, it is not for the sake
of these things that one longs for salvation. The agony with which God chastises us
is not for the purposcs of commerce or nutrition. We must long for salvation so
that we may worship Him more than before. We need to take the great anguish and
bitterness we endure, together with our longing to be saved and to worship, and
fasten them inside ourselves, for the rest of our lives and the lives of our children.
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This might explain why even before leaving Egypt we ate bitter herbs with
the Paschal lamb. Today, in the liturgy of the Passover Haggadah, we say that the
bitter herbs are in memory of the em bittered lives our ancestars led in Egypt, but
at first, we were still there in Egypt. Why before leaving Egypt did we need any
reminders? The answer is simply this: They who experienced slavery and redemp-
tion needed to consume their bitterness, to integrate it into themselves, so that they
would remember forever, long after being redeemed, the bitterness they endured
and the yoke of heaven to which they submitted at that time.

Itis true that there are people who say to themselves, “How have I'sinned,
and why should I submit to any more? Do [ not put on ¢ fillin, God forbid? Or de
I not observe the Sabbath, God forbid?” However, we need to remind ourselves
that it also depends upon how we put on ¢ fillin, how we pray, how we spend the
Sabbath, and how we occupy ovrselves with Torah. We must remember that it was
also about the fine details of the commandments that God held the mountain like
abarrel over the Jewish people, saying, “If you accept the Torah, "tis well; ifnot,
there shall be your burial.” (Talmud Shabbath 88a)

We learn in the Midrash {Tanchuma, Noah:2) that when God held the
mountain over the Jewish people, His concern was with their committing to strict
observance of the Oral Torah, even though they had already announced (Exodus
24:7), “We will do and we will listen.” This was because the Oral Torah contains
so many exacting details. Furthermore, God’s holding the mountain over the people
cannot have been just about the parts of the Oral Torah that explain the Written
Torah in detail, for those are in essence the Written Torah, How would we know
how to observe the commandment to “bind them as a sign upon your arm” (Deut,
6:8) if the sages had not explained for us in the Oral Torah that it refers to ¢’fillin?
How could we have said “We will do and we will listen,” if a detailed explanation
of our obligations was not included? No, it was the decrees and fences the sages
added, those not mentioned at all in the Written Torah, that were intended when
God held the mountain over the people. We see how strict are the demands about
this matter,

The Talmud teaches that in this world, there is no reward given for observing
the commandments. But I have secen somewhere in the sacred literature—I seem
to remember it was in the writings of the Maharsha, of blessed memory-—thata
reward is given for those additional fences and barriers around the Torah thata
person might take upon himself to observe, in order to protect it.

This is why the Torah hints that all the details and minutiae of the Torah
are from Sinai, and it was about these details that Mount Sinai was held over the
people like a barrel. If they would observe and fulfill all the details of the com-
mandments, then, the Torah promises, “For six years you will plant your fields,
prune your vineyards, and barvest your crops.” The Torah promises ficld and vine-
yard, work, sufficient bread, and all good things, because reward is assured in this
world for observance of the details.

Page 54



Shavuot
June 12, 1940
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"Ma_y Your Iaving~kindness be my comfort, like Your words to Your servant.
May Your mercies come to me, that | may live; for Your Torah is my joy.”
(Psalms 119:76-78)

The phrase “like Your words to Your servant” in this context means God
speaking to King David directly or through the prophets. But, since every Jew recites
psalms, we need to understand exactly what for us, personally, is the meaning of
“like Your words to Your servant.”

[n the account of the revelation on Sinai, it is written (Exodus 20;15): “And
all the people saw the sounds.” Rashi explains: “They saw that which should only
be heard, which would be impossible on any other occasion.”

Let us understand: For what purpose did God show them this miracle? It
is easier to understand God's reason for showing fire and smoke, as it is written in
the verse (Exodus 20:17), “His fear will then be on your faces.” That, however, is
not why God showed us what should only be heard.

According to our limited understanding, it might be suggested as follows.
God, blessed be He, is the teacher of Torah to His people Israel. The giving of the
Torah was not only a giving or a saying, but also a teaching. Our teacher Moses
taught the whole Torah, while God, blessed be He, taught the Ten Command-
ments. As we learn in the Midrash (Mechilta, Yithro 20:1), when God said “yes” we
said “yes” and when He said “no” we said “no.” But because the Ten Command-
ments are the Written Torah, and we know from the Talmud (Gitzin 60b) that it is

forbidden to teach the Written Torah orally, God showed them the sounds so that
it would not be an oral tcaching.

The giving of the Torah was also a teaching that God learned together with
us. This is hinted at in the last verse of Parshat Naso (Numbers 7:89), “When Moses
came into the Communion Tent to speak with {God}, he heard the Voice speaking
to him from between the two cherubs on the ark cover over the Ark of Testimony.
[God] thus spoke to him.” Commenting on the phrase, “He heard the Voice speaking
to him,” Rashi (ibid. ) says: “The Hebrew word medaber (speaking) in this context is
the same as mitdaber (spoken), and so the verse reads, ‘He heard the Voice spoken.”
“Out of respect for Heaven,” the Torah s saying, “God was speaking to Himselfand
Moses overheard it.”

A simple explanation could be, as we learn in the Talmud (Megillah 16a)
on the verse {Esther 7:5), “Then spoke the King Ahasuerus, and he spoke to Esther
the queen.” “The word ‘spoke’ appears twice, because first he spoke to her through
an intermediary. This was because he thought Esther was a commoner. When,
however, Ahasuerus heard that Esther was a scion of the royal house of King Saul,
he spoke to her directly.” Even though he had taken her to be his wife and queen,
she did not merit being spoken to directly until he discovered that she also was of
royal lineage.

There is a teaching from the Baal Shem Tov, of blessed memory, on the
verse (Cant. 5:6) “My soul went out when he spoke,” that part of the soul of the
speaker leaves at the time of speaking. It follows, then, that there must be some
reciprocity between the essential soul of the speaker and that of the listener, because
it is not just speech that is issuing from the mouth of the speaker, but also part of the
essence of his soul. Therefore, so long as Ahasuerus did not know that Esther was
of royal lineage, that not only was she a queen now but was quintessentially aristo-
cratic, he did not speak to her. Since temporal royalty is but a reflection of the
Heavenly Kingdom, therefore, despite the greatness of our teacher Moses, God
was still speaking between Him and Himself, and Moses only overheard Him. This
is the explanation of the phrase quoted above, “Out of respect for Heaven . . e
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Often the Torah will begin with the phrase “God said to Moses,” “Speak to
the children of Israel,” or “Say to Aaron.” How can God have been speaking to Him.-
self? [t may perhaps be as follows: Just as the creation of the world was done through
the Torah, soall God’s speech to our teacher Moses was also done through the Torah,
So, when the Torah writes, “God spoke to Moses, saying, ‘Speak to the children of
Israel,” and so forth, the Holy Blessed One was repeating these verses in the Torah
between Him and Himself, while our teacher Moses overheard it and understood.

This means that there was a difference between those times when God
was teaching Moses together with the whole Jewish people and those times when
God was learning only with Moses. When the Holy Blessed One learned the
Torah with Moses together with the Jewish people, He did not just learn it be.
tween Him and Himself, but spuke with them and directly to them. God spoke
between Him and Himself for Moses to overhear only when He was learning
with Moses alone. When He learned with the people, however, He spoke to
them, and herein is the greatness of the connection between God and the Jewish
people at the time of the receiving of the Torah. Because God spoke to them, and
connected Himself to them, it was the essence of the Speaker connecting with
them. [t was the very essence of “I” in the phrase “1 am God your Lord.” The
Hebrew word for “I” in the first of the Ten Commandments is Anochi rather than
Ani. Anochi is a notarigon, an Aramaic acrostic, reading Ani Nafshai Katavit Yahavit,
“I My Soul have Written and Given.” God has, so to speak, written and given His
Soul. “My soul,” so to speak, is revealed to the Jewish people through the Torah
that God taught us.

There are times when the accusers grow strong, God forbid, and over-

u]”

power the Jewish people, and it is difficult for the Jewish people to be rescued. At
such times God, blessed be He, reveals His essence, and all accusations are silenced.
This is what happened on the night of the Exodus from Egypt during the Slaying of
the Firstborn (Exodus 12:12), when God said, “I will pass through Egypt this night,
and | will smite every firstborn in the land of Egypt from man to animal. [ will do
judgments against all gods of the Egyptians. lam God.”

Therefore, at Shavuoth, the anniversary of the giving of the Torah—and
whenever we learn Torah—it is a time of salvation. At such a time, no accuser, God
forbid, can overpower Israel, because God, blessed be He, is speaking with us, and
the very essence of “1” (Anochi) is being revealed. This, then, is the meaning of the
verse from Psalms with which we opened the chapter, “May Your loving kindness
be my comfort, like Your words to Your servant.” The phrase, “Like Your words
to Your servant” means not as God speaking between Him and Himself, but “as
You spoke at the Revelation on Sinai when you spoke to me directly,”—“for Your
Torahis my joy,” and You are speaking to me.

Ao

“A Song tff‘lscents. Fwill lift up my eyes unto the mountains. From where
will come my help? My help comes from God, Who mude heuven and earth.”
(Psalms 121:1)

Let us try to understand what it means to ask, “From where will come my
help?” We know that He, blessed be He, is the One Who saves. Why do we need
to qualify the answer with the phrase “Who made heaven and earth?”

The simple meaning is this: When the Jewish people are in danger, God
forbid, when they cannot see any opening through which salvation can come, God
forbid, they ask, “From where will come my help?” The answer is: “My help comes
from God, Who made heaven and earth.” God created heaven and earth out of
nothing, and so for them also there was no opening through which, er basis upon
which, they could come into being. So now, God can save us out of nothing and
nowhere.
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It may also be as follows. Why is it written, “I will lift up my eyes unto the
mountains”? We Icarn in the Talmud (Sanhedrin 81a) on the verse (Ezckicl 18:6),
“But if a man be just, and do that which is lawful and right, and has not eaten upon
the mountains . . .” R, Acha b. Hanina said, “The Hebrew word harim, ‘moun-
tains,” can also be read horim, ‘ancestors,” so ‘has not eaten upon the mountains’
means that he did not eat through his forbears’ merit.”

What could this Talmud be teaching, when we pray all the time that God
should save us in the merit of our ancestors?

It could be, as I learned from my holy father-in-law, of blessed memory,
who repeated a teaching in the name of a tzaddik (saint) about the saying of the sages,
that every person must say to himself: “When will my deeds reach the level of my
ancestors’?” He explained that to “reach” is also to “touch.” It is sufticient for your
actions to touch upon theirs. (Rebbe Reb Bunim on teaching from Tana D’bei
Elipahu, Rabbah cap. 25)

The reason for this is because if a person’s actions do not in any way, shape,
or form touch upon the deeds ofhis ancestors, it is as though the deeds of his ances-
tors are vastly higher, like a mountain peak or a vaulted roof. Soithe is eating on
their credit, in merit of his ancestors, it is not good. This is what the Talmud quoted
above is hinting, that “has not eaten upon the mountains” means that he has not
eaten in merit of his ancestors, who are as far above himn as mountain peaks.

With this we can understand the Talmud (Shabbath 88a): “At Sinai, God
covered them with the mountain like a barrel, saying, ‘If you accept the Torah, "tis
well; if not, there shall be your burial.”” Why “like a barrel”? And why say “covered
them,” as though with a lid? Why not say “held the mountain above them”™ We
learn in the holy Zohar, on the verse (Exodus 19:2) “Israel camped opposite the
mountain,” that the mountain refers to our ancestor, the Patriarch Jacob.

This is why God covered them (sic.) like a barrel (sic.): He actually hol-
lowed cut the mountain and turned it upon them like an overturned barrel. God
was saying, “If you accept the Torah in such a way that your ancestors do not remain
out of reach like mountains above you but surround you everywhere like this bar-
rel that you can reach out and touch, itis good. Ifnot . . .” The Talmud (ibid. ) says:
“This furnishes a strong protest against the Torah. Yet even so, they reaccepted it in

the days of Ahasuerus.” Rashi (ibid.) explains: “They reaffirmed their prior accep.
tance of the Torah at Sinai, out of love for the miracle that had just occurred.”

As the verse (Deut. 4:37) says, “It was because He loved your fathers, and
chose their children after them, that God Himself brought you out of Egypt with
His great power.” For us to touch and connect with the deeds of our fathers, we
need to pray that the love that God showed our fathers He should also show us,

When Rashi wrote, “They reaffirmed their prior acceptance of the Torah
at Sinai, out of love for the miracle that had just occurred,” he means that with this
love shown them by God, they could even accept the mountain being held over
them like a barrel. With this love they could reach out and connect to the deeds of
their fathers.

This is the meaning of the verse we quoted at the outset, “1 will lift up my
eyes unto the mountains.” To begin with, I see myself so far from the deeds of my
fathers that they are as distant to me as mountains, such that [ must “lift up my eyes”
to them—-and so, “from where will come my help?” I am disconnected from them,
and the love that God showed them is hidden from me. Then, “My help comes
from God, who made heaven and earth,” heaven above and earth below. For though
they are so far apart, God still created them as one, as the Midrash says, “God cre-
ated heaven and earth like a vessel and its lid.” Similarly, God should show us His
love and draw us close with mercy, so that we may reach to the level of the deeds
of our ancestors.
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Parashat Naso
June 8, 1940
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“God spoke to Moses, relling him to speak to Aaron and his sons, saying:
‘This is how you must bless the Jewish people. Say to them:

“May God bless you and keep watch over you.

“May God make His presence enlighten you and grant you grace.

“May God direct His countenance toward you and grant you peace.”
They will put My name upon the Jewish people and I will bless them.™
{Numbers 6:22-27)

We need to understand what this is hinting to us. Why must Aaron and his
descendants bless the Jews with the blessing that God bless them? As the verse
states, “They will put My name upon the Jewish people, and I will bless them,” it
is obviously God Who blesses the people. Furthermore, what is the meaning of
“They will put My name upon the Jewish people”? What needed to be added, after
the blessing was so specifically spelled out?

Rashi’s explanations (ibid.) are well known: “And I will bless them” means
“I'will give my approval to the priestly blessings.” Another explanation quoted from
the Talmud (Hullin 49a) says, “And I will bless the priests.”

The Tosaphists (Shabbath 88a) ask: “Why at the giving of the Torah did the
Jewish people need to have the mountain held over them, when they had already
said ‘We will do and we will listen’?” The Tosaphists answer: “Perhaps they might
recant, because of their fear at seeing the fire.” We need to understand why, if this
was so, the mountain was not held over them before they said, “We will do and we
will listen.” Surely there was more reason to suspect they might not accept the
Torah in the first instance, than to recant for fear of the fire, after already having
said, “We will do and we will listen”?

A simple interpretation, applicable to our situation, is that it was only during
the actual event, at the receiving of the Torah, that their innate corruption, the self-
seeking brought about by the original sin of Adam and Eve, was removed. Only at
that moment, when their bodies and their lives were as nothing, were they able to
fully accept the Torah, even while a mountain was held threateningly over them
and they were told, “If you accept the Torah, "tis well; if not, there shail be your
burial.” (Shabbath §8a) Before the events at Sinai however, because they were not
yetrelieved of their innate corruption, they were still physical, human beings. No
matter how saintly they were, even when saying in the manner of angels, “We will
do and we will listen,” they were yet unable to accept the Torah when frightened to
death. So, God did not hold the mountain over them beforehand. It was only later,
when their taint was removed and they were completely nullified as human beings,
when their bodies did not matter to them atall, that they were able to accept even
as they were being coerced.

We have already spoken about the teaching from the holy book, Tanna
D’Bai Eliyahu, that says that the Torah is for the sake of Tsrael. What this really means
is that by observing the commandments alone the Jew does not fulfill his obliga-
tion, His duty is done only if the observance transforms him intoa Jew, asitis written,
“And you will be for Me a kingdom of priests and a holy nation.” (Exodus 19:6)
The real meaning of the verse is that you, your essential self, will be entirely given
over to God. This is why the Jewish person must serve God by putting all his attri-
butes, his nature, and his disposition into the service of holiness.

My grandfather, the righteous, holy Rabbi of Lublin, of blessed memory,
cites the following parable in his book Zot Zikharon, in the name of the Great and Holy
Maggid of Mezeritch, of blessed memory. “When a person, before praying, seeks to
awaken within himself love for God, he should remind himseif of the love that he
already has—for example, for his children or his possessions. When he feels his love
isaroused, he should remind himself of God, of His greatness and of the goodness of
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all that God has done for him, and then his love for God, blessed be He, will also be
awakened.” This means that even mundane love, such as that which a person has for
his material possessions, can be elevated to become love of God.

In the sacred literature on the verse (Exodus 10:26) in which Moses speaks
to Pharaoh regarding the livestock of the Jewish people, “We must also take of
them to serve God our Lord,” we learn that in order to serve God, we must take
also from the animal in ourselves, as this transforms darkness into light and bitter

into sweet.
It is impossible to do this when we are suffering, God forbid. And this i

why we pray to God that He redeem us with loving-kindness.

My holy, sainted father of blessed memory, comments on the verse from
the daily liturgy, “Requite us with loving-kindness.” “Everything the Holy Blessed
One does for usis kindness, but we pray ‘Requite us with the sort of kindness that
will also seem loving tous.”

We pray for this because even though we keep commandments, if we are
crushed, God forbid, then an essential part of ourselves is not observing the com-
mandment. For how is it possible to study the Torah when every head is stricken?
Is it possible to be inflamed with passions of the heart when every heart is broken,
God forbid?

“My strength and song is God, and this is my deliverance, Thisis my God;
} will enshrine Him. My father’s God; I will exalt Him.” (“Song of the Sea,” Exodus
15:2) Because He has delivered me totally, because I feel so good and can savor the
redemption, it is possible for me to sing, “This is my God,” the God whom the
essential self of me wants to worship. He is “my father’s God; 1 will exalt Him.” At
this level of joy and freedom, lam not satisfied with the holiness and worship that was
given to me as an inheritance from my fathers, but more than this, ‘I will exalt Him.”

This could be the meaning of the well-known saying: Every generation is
appropriate to its leaders, and the leaders are appropriate to the generation. Why must
the leader be appropriate to the generation? So that he can be close to them in their
desires and needs, in order to help them devote their essential, individual selves to the
worship of God. Then the salvation that God causes to flow upon them will not be
suspended above their level, pertaining only to spiritual matters, but will become
concrete, and appropriate to them and their essential, individual, and physical needs.

As we learn in the writings of my father, (Divrei Elimelech, p. 154) about
the talmudic teaching (Berachoth 9a) on the verse (Exodus 11:2), “Speak, please, in
the ears of the people. Let each person request of his friend vessels of silver and
gold,” the Holy Blessed One said to Moses: “I beg of you, go and tell the Children
of Isracl to request from the Egyptians vessels of silver and gold, so that Abraham
the Righteous should not have cause to complain, saying, ‘You promised that my
descendants would be slaves in a strange land, and fulfilled Your promise, but the
promise that they would leave with great wealth, You have not kept.”” About this
talmudic teaching, my father asked the following: What if Abraham had not com-
plained, would then the Holy Blessed One not have had to keep His promise?” He
answers, “God could have given them great wealth without monetary value; it could
have been spiritual riches. But because of his promise to our father Abraham, and
so that Abraham should not have cause to complain, He also made sure we left
Egypt with gold and silver.”

Returning to the original text we quoted, “This is how you must bless the
Jewishpeople . . .”: Itis true that the cohen (priests) must bless them, but the blessing
must become concrete. So God commanded, “Put My name upon the Jewish
people.” This was to ensure that the blessings not remain abstract and good only in
a heavenly sense, but that they also take care of their physical needs, because they
are human and need physical salvation. This is explained by Rashi, in his commen-
tary on this verse: “Bless them with children, bless them with money, etc.”
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Blessings Before Study
S

One should say the bless-
ings on the Torah in the
morning as if one were
once again standing at
Sinai receiving the Torzh
from God.

—JACOS BEN ASHER

-

The purpose of saying
blessings over the Torah
is to remind us that study
of Torah is not only an
intellectual task but also
a spiritual one—study
of Torah should lead to
deeper and deeper spiri-
tual experience. Through
Torah study we build the
‘Temple where heaven and
earth meet.

—IOEL SIRKES

B’rakhot Before Studying Torah , .
A7 M2

Barukh atah ADONAL our God, sovereign of time and space,
who has provided us with a path to holiness through the
observance of mitzvot and has instructed us to engage with
the words of Torah.

Barukh atah Adonai eloheinu melekh ha-olam,

asher kid'shanu b'mitzvotav v'izivanu la-asok b'divrei torah.

May You make the words of Your Torah sweet in our mouths
and in the mouths of the house of Israel, Your people,

so that we, our children, and all the children of the house
of Israel may come to know Your name and study Torah
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for its own sake.
Barukh atah Apona1, who teaches Torah to Your people Israel.

Barukh atah AponAl, our God, sovereign of time and space,
who has chosen us from among all peoples, giving us the Torah.
Barukh atah ApoNA1, who gives the Torah.

Barukh atah Adonai eloheinu melekh ha-olam asher kid’shanu b’mitzvotav

Vv’'tzivanu la-asok bidivrei Torah.

V’ha’arev na Adonai Eloheinu et divrei Toratkha befinu u’v’fi amkha beit Yisrael,
V'nihiye anahnu v'tze’atze’ei amkha beit Yisrael kulanu yod’ei shimekha v’lomdei
Toratekha lishmah. Barukh ata Adonai, hamelamed Torah le’ami Yisrael.

Barukh ata Adonai, Eloheinu melekh ha-olam, asher bahar banu mikol ha’amim,
v'natan lanu et Torato. Barukh ata Adonai, noten haTorah.

TO ENGAGE WITH THE
WORDS OF TORAH PIDY?2
NN 1372, The blessing

is not phrased “to learn
Torah," as if Torah were
something fixed that one
could acquire. When we
"engage” with Torah we
become active participants:
querying it, drawing out its
implications, and incor-
porating its teachings into
our lives.

TO KNOW YOUR NAME
Y WTY. To know God's
name is to actin a holy
way—justly, compassion-
ately, truthfully.
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English text from Sacred Fire by Rabbi Kalonymos Kalmish Shapira translated by J. Hershy Worch



